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FOREWORD 

In t h i s  i s s u e  of t h e  Quarterly t h e r e  i s  an 
a r t i c l e  t h a t  i s  very t imely a s  we approach another , 

Christmas season. I t  i s  t h e  one OR "Messianic 
Prophecies" by D r .  Ernest  Bar te l s .  He matches t h e  
various Old Testament prophecies with t h e i r  f u l f i l l -  
ment a s  recorded i n  t h e  New Testament. We bel ieve  
our readers  w i l l  be t r u l y  e d i f i e d  a s  they review 
t h i s  meticulous study. 

There i s  a companion a r t i c l e  on understanding 
t h e  modern approach t o  t h e  study o f  Christology. 
While b r i e f  i n  length it does give one a ffhandletf 
f o r  following t h e  modern day approach t o  t h i s  
subject .  The wr i t e r ,  Pastor  Gary Faleide,  is  
cur ren t ly  working on h i s  doc to ra te  i n  Christology. 

The contr ibut ion by Brofesssr  Er l ing  Teigen on 
piet ism and Fundamentalism w i l l  be found to be 
i n s t r u c t i v e  a d  thought provoking. Pastor  A.  M, 
Harstad, who has been supplying us  with i n t e r -  
e s t i n g  a r t i c l e s  on t h e  o ld  Norwegian Synod, t h i s  
time has an a r t i c l e  on t h e  pre-reformer, John Hus. 

We a l s o  t ake  t h i s  opportunity t o  wish a l l  our 
readers  a most blessed Christmastide a s  they 
again meditate on t h e  Incarnation,  t h e  coming 
i n t o  t h e  f l e s h  of Codts only begotten Son, 
Through H i s  redemptive work He has made the  
anniversary of  H i s  b i r t h  a joyous hope-giving 

- f e s t i v a l ,  which i n s p i r e s  us  t o  look forward t o  
t h e  e t e r n a l  Christmas f e s t i v a l  i n  t h e  mansions 
of g lory  with eager a n t i c i p a t i o n .  I t  i s  i n  t h i s  
su re  and blessed hope t h a t  we l i v e  and labor .  

-- WWP 
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THE MESSIANIC PROPHECIES OF TI% OLD TESTAMENT 

FULFILLED I N  CHRIST 

When Adam and Eve sinned i n  Eden, God promised 
t o  send a Savior .  This promise was made i n  t h e  
words God spoke t o  t h e  serpent  who had tempted Eve 
(Gen.3: 15) .  This was t h e  f i r s t  Messianic prophecy, 
and t h e  f i r s t  Gospel proclamation. l 

Expanding and e l abora t ing  on t h i s  beginning, 
God continued t o  make Messianic promises a l l  through 
t h e  Old ~ e s t a r n e n t . ~  Walter A.  Maier, S r .  Wrote: 
"It i s  sa id  t h a t  t h e  Old Testament i n  333 prophecies 
p r e d i c t s  t h e  l i f e ,  dea th ,  and r e s u r r e c t i o n  of our 
Lord. "3 By way of prophecy many d e t a i l s  about t h e  
promised Savior 4- H i s  family l i n e ,  coming, l i f e ,  
dea th ,  and r e s u r r e c t i o n  -- were revealed.  The Old 
Testament is  Messianic throughout. Numerous pas- 
sages g ive  s p e c i f i c  d e t a i l s ,  

Among B i b l i c a l  s cho la r s  t h e r e  a r e  b a s i c a l l y  
f i v e  i n t e r p r e t i v e  approaches t o  Messianic prophecy: 
t h e  R a t i o n a l i s t i c ,  which denies  p r e d i c t i v e  prophecy 
as  such; t h e  Genera l iz ing ,  which says  a  t e x t  must 
make sense i n  i t s  h i s t o r i c a l  s i t u a t i o n ,  and a pas- 
sage cannot have a  mul t ip l e  sense;  t h e  I d e a l i s t i c ,  
which holds t h a t  the  people of t he  Old Testament 
covenant had no knowledge of t he  coming Messiah; 
t h e  Typological;  and t h e  ~ c c t  illnear. 

The w r i t e r  o f  t h i s  paper r e j e c t s  t h e  p o s i t i o n s  
of t h e  R a t i o n a l i s t i c ,  t h e  General izing and Idea l -  
i s t i c  schools  of i n t e r p r e t a t i o n .  He be l i eves  t h a t  
t h e  Old Testament conta ins  such typo log ica l  Messi- 
an ic  m a t e r i a l  and da ta .  However, i n  t h i s  s tudy he 
w i l l  d e a l  p r imar i ly  wi th  r ep resen ta t ive  r e c t i l i n e a r  
p red ic t ions  about t h e  Messiah. Speaking of  such 
d i r e c t  prophecies ,  Raymond E .  Surburg s a i d  t h a t  

" the re  a r e  a t  l e a s t  some s i x t y  passages t h a t  a r e  
prophet ic  of t h e  Messiah's conception,  b i r t h ,  
b i r t h p l a c e ,  H i s  person,  t h e  n a t u r e  of H i s  off ices  
and na tu re  of H i s  kingdom, H i s  humi l i a t ion  and 
e x a l t a t i o n .  "6 Rect i l inear  i n t e r p r e t e r s  hold t h a t  
t h e r e  are prophecies  which refer s p e c i f i c a l l y  t o  
C h r i s t ,  and t h a t  t h e s e  references are d i r e c t .  

This  p o s i t i o n  i s  i n  agreement wi th  t h e  p o s i t i o n  
of our Lord and H i s  a p o s t l e s .  

C h r i s t  dec lared  t h a t  t h e  Messianic prophecies  
of t h e  Old Testament were prophecies  concerning 
H i m ,  and t h a t  they were d i r e c t l y  f u l f i l l e d  i n  Him.  
To H i s  opponents He s a i d :  "Search t h e  s c r i p t u r e s ,  
f o r  i n  them ye  t h i n k  ye have e t e r n a l  l i f e :  and 
they a r e  they which t e s t i f y  of me" (John 5: 39). 
He t o l d  two of H i s  fo l lowers :  " a l l  t h i n g s  must be 

f u l f i l l e d ,  which were w r i t t e n  i n  t h e  law of Moses, 
and i n  t h e  prophets ,  and i n  t h e  psalms, concerning 
me" (Luke 24 : 44). 

Af ter  P h i l i p  had m e t  J e sus ,  he  s a i d  t o  Nathan- 
i e l :  "We have found him of whom Moses i n  the law, 
and t h e  prophets  d i d  w r i t e ,  Jesus of Nazareth, t h e  
son of Joseph" (John 1: 45). 

Refer r ing  t o  t h e  Old Testament, Paul  t o l d  Tim- 
othy:  "and from a c h i l d  thou h a s t  known the holy 
s c r i p t u r e s ,  which a r e  a b l e  t o  make t h e e  wise unto 
s a l v a t i o n  through f a i t h  i n  C h r i s t  J e s u s " ( ~ ~  Tim. 
3 :  15),  

Commenting on Pau l ' s  words: "I cont inue  unto 

t h i s  day, wi tness ing  both t o  smal l  and g r e a t ,  say- 
i n g  none o t h e r  t h i n g s  than  those which t h e  prophets 
and Moses d i d  say should come" (Acts 26: 2 2 ) ,  
3 .  H. Hartenberger s a i d :  " ~ e  r e f e r r e d  t o  those 
th ings  which had been prophesied by Moses and the 
prophets  concerning t h e  promised Messiah. A l l  t h e  

prophecies  concerning the Messiah were l i t e r a l l y  



THE MESSIANIC PROPHECIES OF TI% OLD TESTAMENT 

FULFILLED I N  CHRIST 

When Adam and Eve sinned i n  Eden, God promised 
t o  send a Savior .  This promise was made i n  t h e  
words God spoke t o  t h e  serpent  who had tempted Eve 
(Gen.3: 15) .  This was t h e  f i r s t  Messianic prophecy, 
and t h e  f i r s t  Gospel proclamation. l 

Expanding and e l abora t ing  on t h i s  beginning, 
God continued t o  make Messianic promises a l l  through 
t h e  Old ~ e s t a r n e n t . ~  Walter A.  Maier, S r .  Wrote: 
"It i s  sa id  t h a t  t h e  Old Testament i n  333 prophecies 
p r e d i c t s  t h e  l i f e ,  dea th ,  and r e s u r r e c t i o n  of our 
Lord. "3 By way of prophecy many d e t a i l s  about t h e  
promised Savior 4- H i s  family l i n e ,  coming, l i f e ,  
dea th ,  and r e s u r r e c t i o n  -- were revealed.  The Old 
Testament is  Messianic throughout. Numerous pas- 
sages g ive  s p e c i f i c  d e t a i l s ,  

Among B i b l i c a l  s cho la r s  t h e r e  a r e  b a s i c a l l y  
f i v e  i n t e r p r e t i v e  approaches t o  Messianic prophecy: 
t h e  R a t i o n a l i s t i c ,  which denies  p r e d i c t i v e  prophecy 
as  such; t h e  Genera l iz ing ,  which says  a  t e x t  must 
make sense i n  i t s  h i s t o r i c a l  s i t u a t i o n ,  and a pas- 
sage cannot have a  mul t ip l e  sense;  t h e  I d e a l i s t i c ,  
which holds t h a t  the  people of t he  Old Testament 
covenant had no knowledge of t he  coming Messiah; 
t h e  Typological;  and t h e  ~ c c t  illnear. 

The w r i t e r  o f  t h i s  paper r e j e c t s  t h e  p o s i t i o n s  
of t h e  R a t i o n a l i s t i c ,  t h e  General izing and Idea l -  
i s t i c  schools  of i n t e r p r e t a t i o n .  He be l i eves  t h a t  
t h e  Old Testament conta ins  such typo log ica l  Messi- 
an ic  m a t e r i a l  and da ta .  However, i n  t h i s  s tudy he 
w i l l  d e a l  p r imar i ly  wi th  r ep resen ta t ive  r e c t i l i n e a r  
p red ic t ions  about t h e  Messiah. Speaking of  such 
d i r e c t  prophecies ,  Raymond E .  Surburg s a i d  t h a t  

" the re  a r e  a t  l e a s t  some s i x t y  passages t h a t  a r e  
prophet ic  of t h e  Messiah's conception,  b i r t h ,  
b i r t h p l a c e ,  H i s  person,  t h e  n a t u r e  of H i s  off ices  
and na tu re  of H i s  kingdom, H i s  humi l i a t ion  and 
e x a l t a t i o n .  "6 Rect i l inear  i n t e r p r e t e r s  hold t h a t  
t h e r e  are prophecies  which refer s p e c i f i c a l l y  t o  
C h r i s t ,  and t h a t  t h e s e  references are d i r e c t .  

This  p o s i t i o n  i s  i n  agreement wi th  t h e  p o s i t i o n  
of our Lord and H i s  a p o s t l e s .  

C h r i s t  dec lared  t h a t  t h e  Messianic prophecies  
of t h e  Old Testament were prophecies  concerning 
H i m ,  and t h a t  they were d i r e c t l y  f u l f i l l e d  i n  Him.  
To H i s  opponents He s a i d :  "Search t h e  s c r i p t u r e s ,  
f o r  i n  them ye  t h i n k  ye have e t e r n a l  l i f e :  and 
they a r e  they which t e s t i f y  of me" (John 5: 39). 
He t o l d  two of H i s  fo l lowers :  " a l l  t h i n g s  must be 

f u l f i l l e d ,  which were w r i t t e n  i n  t h e  law of Moses, 
and i n  t h e  prophets ,  and i n  t h e  psalms, concerning 
me" (Luke 24 : 44). 

Af ter  P h i l i p  had m e t  J e sus ,  he  s a i d  t o  Nathan- 
i e l :  "We have found him of whom Moses i n  the law, 
and t h e  prophets  d i d  w r i t e ,  Jesus of Nazareth, t h e  
son of Joseph" (John 1: 45). 

Refer r ing  t o  t h e  Old Testament, Paul  t o l d  Tim- 
othy:  "and from a c h i l d  thou h a s t  known the holy 
s c r i p t u r e s ,  which a r e  a b l e  t o  make t h e e  wise unto 
s a l v a t i o n  through f a i t h  i n  C h r i s t  J e s u s " ( ~ ~  Tim. 
3 :  15),  

Commenting on Pau l ' s  words: "I cont inue  unto 

t h i s  day, wi tness ing  both t o  smal l  and g r e a t ,  say- 
i n g  none o t h e r  t h i n g s  than  those which t h e  prophets 
and Moses d i d  say should come" (Acts 26: 2 2 ) ,  
3 .  H. Hartenberger s a i d :  " ~ e  r e f e r r e d  t o  those 
th ings  which had been prophesied by Moses and the 
prophets  concerning t h e  promised Messiah. A l l  t h e  

prophecies  concerning the Messiah were l i t e r a l l y  



f u l f i l l e d  i n  t h e  person and work of Jesus of 
Nazareth. "8 

I n  t h i s  paper a number of Messianic ve r ses  
w i l l  be d iscussed ,  The method w i l l  be t o  present  
t h e  prophecies a s  given i n  t h e  Old Testament, and 
then t o  show f r o m  t h e  New Testament t h a t  they were 
f u l f i l l e d  i n  C h r i s t ,  Comments by Bible scho la r s  
w i l l  be added when appropr ia te .  

Seed of a Woman 

The f i r s t  Messianic p red ic t ion  reads :  "I w i l l  
put enmity between thee  and t h e  woman, and between 
thy seed and h e r  seed: i t  s h a l l  b r u i s e  t h e  head, 
and thou s h a l t  b r u i s e  h i s  heel" (Gen.3: 15) .  This  
prophecy was spoken by God a s  a cu r se  f o r  t h e  ser- 
pent and Satan,  but i t  was a g lo r ious  G o s p e l  prom- 
i s e  f o r  f a l l e n  mankind. E s s e n t i a l l y ,  t h e  prophecy 
was t h a t  t h e  Seed of t h e  Woman would encounter 
Satan,  do b a t t l e  with him, des t roy  h i s  warks, and 
d e l i v e r  mnkirtd from s i n  and i ts  cu r se ,  

Paul saw Chr i s t  as t h e  Woman's Seed. Me wrote: 
"when t h e  fu lness  of time w a s  come, God s e n t  f o r t h  
h i s  Son, made of a woman" (Gal.4: 4 ) .  R.C.R,  Lenski 
c i t e s  Genesis 3: 15 a s  decisive background f o r  t h i s  
s tatement  i n  Gala t ions  4: 4 .  10 

Two ve r ses  from t h e  l a s t  Bible  book a r e :  

hnd she  being with c h i l d  c r i e d ,  t r a v a i l i n g  i n  
b i r t h ,  and pained t o  be  d e l i v e r e d . . .  And she 
brought f o r t h  a man c h i l d ,  who was t o  r u l e  a l l  
na t ions  wi th  a rod sf i ron :  and he r  c h i l d  was 
caught up unto God, and t o  h i s  throne (Rev. 1 2 :  
2 .  51. 

In  regard  t o  verse ~ W Q ,  C. 8. L i t t l e  says: 

The re fe rence  i n  t h i s  i s  t o  t h e  incarna-  
t i o n  of the Son s f  God and $s a f u l f i l l -  
inent of t h e  Prot-Evangelium ( F i r s t  Gospe l ) ,  
Cen. 3: 15,  t h e  promise concerning t h e  
"Seed of t h e  Woman. 1 1 1 1  

Commenting on Genesis 3:15, Werbert C .  
Leupold spoke of t h e  c o n f l i c t  between t h e  Woman's 
Seed (Chr i s t )  and Satan ,  and s a i d :  "On t h e  c r o s s  
t h i s  v i c t o r y  w a s  s ea l ed  and brought t o  a p e r f e c t  
conclusion.  The c r y  'It is f in ihsed"  marked t h e  
success fu l  completion of t h e  task."12 

I n  a sermon Hartenberger t o l d  h i s  cmgrega- 
t i o n :  " a l l  t r u e  C h r i s t i a n s  be l ieved  J e s u s  of Naza- 
r e t h  t o  be t h e  t r u e  Messiah o r  t h e  Seed of t h e  
woman, promised by God Himself a f t e r  t h e  F a l l .  
He makes t h e  summary statement:  "He is t h e  Seed 
of the  woman, who b ru i sed  t h e  d e v i l ' s  head; H e  i s  
t h e  promised Savior  of mankind. "14 

Luke r epor t ed  t h e  Messiah's birth a s  t h e  c h i l d  
of a v i r g i n  mother (Luke 1: 31-35; 2: 7 ) .  

Seed o f  Abraham 

God predic ted  t h a t  the Messiah would be a 
descendant of Abraham. H e  t o l d  Abraham: "in thee 
s h a l l  a l l  f a m i l i e s  of t h e  e a r t h  be blessed" @en. 
1 2 :  3) .  This  promise is repea ted  i n  Genesis 18: 
18; 22: 18; and 26: 4. 

Peter considered tkJs prophecy t o  have been 
f u l f i l l e d  i n  C h r i s t ,  Addreasing t h e  enemies sf  
our Lord and His church, IIe s a i d :  

Ye a r e  t h e  c h i l d r e n  of t h e  prophets ,  and of 
t h e  covenant which Gad made w i t h  our f a t h e r s ,  
saying unto Abraham, And i n  thy  seed s h a l l  
a l l  t h e  k indreds  of t h e  e a r t h  be b lessed .  
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Peter considered tkJs prophecy t o  have been 
f u l f i l l e d  i n  C h r i s t ,  Addreasing t h e  enemies sf  
our Lord and His church, IIe s a i d :  

Ye a r e  t h e  c h i l d r e n  of t h e  prophets ,  and of 
t h e  covenant which Gad made w i t h  our f a t h e r s ,  
saying unto Abraham, And i n  thy  seed s h a l l  
a l l  t h e  k indreds  of t h e  e a r t h  be b lessed .  



Unto you first  God, having raised up h i s  
Son Jesus ,  s e n t  him t o  b l e s s  you, i n  turn-  
i ng  away every one of you from h i s  i n iqo i -  
ties (Acts 3 :  25-26). 

Lenski w r i t e s  of t hese  ve r ses :  "The g r e a t  cove- 
nant b l e s s ing  of redemption. and s a l v a t i o n  was 
made i n  connect ion wi th  Chr i s t . . . .  That Seed* 
t h a t  g r e a t  son of Abraham, pt15 

Paul  t o l d  t h e  Gala t ians :  "And t h e  s c r i p t u r e ,  
foresee ing  t h a t  God would j u s t i f y  t h e  heathen 
through f a i t h ,  preached before  t h e  gospel  unto  
Abraham, saying,  In  thee  s h a l l  a l l  na t ions  be 
blessedg'  (Gal, 3 : 8 ) .  He a l s o  sa id  : "NOW t o  
Abraham and h i s  seed were t h e  promises made. H e  
s a i t h  n o t ,  And t o  seeds ,  as of many; but  a s  one, 
And t o  thy seed,  which i s  Chr is t"  (Gal. 3: 16) .  

Seed of I saac  

God t o l d  Abraham t h a t  t h e  Messiah would a l s o  
be a descendant of h i s  son,  I saac .  I n  Genesis 
17: 1-e read t h a t  God sa id  t o  Abraham: "Sarah, 
thy wi fe ,  s h a l l  bear  t hee  a son indeed and thou 
s h a l t  c a l l  h i s  name I saac :  and 1 w i l l  e s t a b l i s h  
my covenant wi th  him f o r  an e v e r l a s t i n g  cavernant, 
and with h i s  seed a f t e r  him," The covenant aE 
which God spoke included t h e  promise t h a t  I s aac  
would be an ances tor  of the Messiah. George 0. 
L i l l e g a r d  s a i d  : 

God promised Abram repeatedly  t h a t  i n  h i s  
seed a l l  t h e  f a m i l i e s  af t h e  e a r t h  should 
be b lessed  ... many of Abraham's c h i l d r e n  by 
blood were no t  included i n  t h e  seed t o  whom 
t h e  promises were given. Ishmael and h i s  
descendants were d e f i n i t e l y  excluded from 
t h e  covenant Cad made wi th  Abraham a t  t h a t  
time,,, Gad t o l d  Abraham t h a t  he would 
e s t a b l i s h  H i s  covenant only wi th  I saac .  l6 

Matthew 1: l and Luke 3: 34 e s t a b l i s h  t h e  
f a c t  t h a t  Chr i s t  was a descendant of I saac .  

~ a u l ' s  words in Romans 9: 6 - 9 a r e  f i t t i n g  
h e r e  : 

For they a r e  no t  a l l  I s r a e l ,  which a r e  of 
I s r a e l :  n e i t h e r  because they a r e  seed of 
Abraham, a r e  they a l l  ch i ld ren :  b u t ,  i n  
I s a a c  s h a l l  thy seed be c a l l e d .  That i s ,  
They whieh a r e  t h e  c h i l d r e n  of t h e  f l e s h ,  
t h e s e  are no t  t h e  c h i l d r e n  aE God: bu t  t h e  
ch i ld ren  s f  t h e  promise are counted f o r  t h e  
seed.  For t h i s  I s  t h e  word of promise, A t  
t h a t  time w i l l  I come and Sarah s h a l l  have 
a son. 

Seed and S t a r  of Jacob 

I s a a c  spoke these  words t o  Jacob: "And God 
Almighty b l e s s  thee. . ,  And give thee  t h e  b l e s s ing  
of Abraham, t o  thee, and ts thy  seed wi th  thee" 
(Gen. 28 : 3 - 4 ) .  Leupold- commented : "By these 
words I saac  conveys t h e  most important p a r t  of t h e  
p a t r i a r c h i a l  b l e s s i n g ,  t h e  p a r t  r e l a t i v e  t o  t h e  
Messiah. "17 

I n  Numbers, chapter  twenty-four, w e  read the 
prophecy which God gave through Baalam: 

I shall s e e  him, but  n o t  now: I s h a l l  behold 
him, but  no t  nigh:  t h e r e  s h a l l  come a S t a r  
out  of Jacob, and a S c e p t r e  s h a l l  rise out of 
Ts raeJ , , .  Out of Jacob shal l .  come he t h a t  

* - s h a l l  have dominion (Num. 24 : 1 7 ,  19) .  
8 

Discussing these  v e r s e s ,  Martin 6 .  Naumann 
w r i t e s :   here s h a l l  come a s t a r  from Jacob ' , . ,  
This  is easy t o  understand as a re fe rence  t o  t h e  
One seen and envisaged. H e  is represented  by a 
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I s a i a h  f u r t h e r  prophesied: "There s h a l l  come 
f o r t h  a rod out  of t h e  stem of J e s s e ,  and a  Branch 
s h a l l  grow out  of h i s  roots"  (Is. 11: 1 ) .  Leupold 
s t a t e s :  

The reference  i s  t o  t h e  roya l  house of David, 
c a l l e d  ..." stump of Jesse," because of t h e  
time involved the  g l o r y  t h a t  inhered i n  t h e  
name of David w i l l  have been l o s t  and t h e  
family w i l l  have sunk t o  t h e  l e v e l  a t  which 
i t  stood when J e s s e  bore t h e  honor of t h e  
c l a n ,  26 

He f u r t h e r  says: " ~ u c h  was t h e  family of 
Joseph and Mar a t  t h e  time when Jesus  appeared 
on t h e  scene. I t 3 7  

When t h e  angel  t o l d  Mary t h a t  she would have 
a baby named Jesus ,  t h e  heavenly v i s i t o r  spoke t o  
t h i s  prophecy saying:  

The Lord God shall., g ive  unto him t h e  t h r ~ n e  
of h i s  f a t h e r  David: And he s h a l l  r e i g n  
over t h e  house of Jacob fo reve r ;  and of h i s  
kingdom t h e r e  s h a l l  be no end (Luke 1: 32b. 
33).  

I n  a  r e fe rence  t o  Chr i s t  i n  t h e  book of Weve- 
l a t i o n ,  John wrote: "One of the  e l d e r s  s a i t h  unto  
me, Weep n o t :  behold* . . the  Root s f  David ha th  pre- 
va i l ed  t o  open t h e  book, and t o  loose  t h e  seven 
s e a l s  thereof"  (Rev* 5: 5 ) .  

P lace  o f  B i r t h  

Through t h e  prophet Micah, God t o l d  where t h e  
Messiah would be born. Micah wrote: 

But thou,  Bethlehem Ephratah, though thou 
be l i t t l e  among t h e  thousands of Judah, y e t  

out  of t hee  s h a l l  he come f o r t h  unto m e  
t h a t  i s  t o  be r u l e r  i n  I s r a e l ;  whose goings 
f o r t h  have been from o l d ,  from e v e r l a s t i n g  
(Micah 5: 2 ) .  

Both Matthew and Luke s t a t e  t h a t  C h r i s t  was 
born i n  Bethlehem Luke g ives  t h e  information 
i n  n a r r a t i v e  f s m  (Luke 2 :  4 - 7) .  Matthew w r i t e s  
I n  d i r e c t  r e l a t i o n  t o  t h e  prophecy. Af t e r  s t a t i n g  
i n  t h e  f i r s t  ve r se  of chapter  two, t ha t  Jesus was 
born i n  Bethlehem, he  then tells of t h e  ques t ion  
of t h e  wise aen  a t  t h e  cour t  of Werod af  Jerusalem: 
"Where i s  he t h a t  is  born King of t h e  Jews?" (Matt. 
2: 2 ) .  Then t h e  s c r i b e s  quote Micah 5: 2 ,  i n d i -  
c a t i n g  Bethlehem of Judea a s  t h e  p l ace  he  is  t o  be 
born (Matt. 2 :  5. 6 ) .  

There were two csmmunf t ies named "Bethlehem" 
i n  t h e  land of promise. The prophecy is s o  spec i -  
f i c  t h a t  i t  s t a t e s  i n  which Bethlehem t h e  Messiah 
s h a l l  be born,  namely "Bethlehem Ephratah." 
George Stoeckhart  wrote concerning t h i s  prophecy: 
"The c i t y  i s  ... designated.  . .with two names, Beth- 
lehem Ephratah, . . in  t h i s  way i t  i s  immediately 
d i s t ingu i shed  from another  i n  t h e  land of 
H e  f u r t h e r  says :  " . . .a t  t h i s  p l ace  t h e  Messiah was 
born. "29 

The prophet Daniel  wrote: 

Seventy yea r s  a r e  determined upon t h e  people 
and upon thy  holy c i t y ,  t o  f i n i s h  t h e  t r a n s -  
g re s s ion ,  and t o  make a n  end of s i n s ,  and t o  

'make r e c o n c i l i a t i o n  f o r  i n i q u i t y  and t o  b r ing  
i n  e v e r l a s t i n g  r ighteousness ,  and t o  s e a l  up 
the v i s i o n  and t h e  prophecy, and t o  anoin t  
t h e  most Holy* Know t h e r e f o r e  and understand 
t h a t  from t h e  going f o r t h  of t h e  commandment 
t o  restare and bu i ld  Jerusalem unto  Messiah 
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t h e  Pr ince  s h a l l  be seven weeks, and t h r e e  
sco re  and two weeks (Dan. 9: 2 4 ,  25) .  

Evangel ical  Bib le  scho la r s  agree  t h a t  t h i s  i s  
Messianic prophecy. 

The p r e d i c t i o n  i s  t h a t  seventy weeks a f t e r  t h e  
i s s u i n g  of t h e  decree t o  r ebu i ld  Jerusalem, t h e  
Messiah w i l l  have accomplished H i s  sav ing  work. 
Daniel used t h e  word shabua, which means a week of 
seven years .  Hartenberger says :  "Seventy weeks o r  
shabuas a r e  equal  t o  seven times seven y e a r s ,  
which would be 490 yea r s*  rr31 

The prophet says :  "from t h e  going f o r t h  s f  
t h e  commandment t o  r e s t o r e  and bu i ld  Jerusalem 
unto t h e  Messiah the  Pr ince  s h a l l  be seven weeks, 
and t h r e e  sco re  and two weeks" (Dan, 9: 25).  
Seven p lus  s i x t y  p lus  t w o  weeks t o t a l  s i x t  -nine 
weeks, Sixty-nine weeks equal  483 years .  33 

The decree t o  r ebu i ld  Jerusalem was i ssued  i n  
457 I3.C .33  Halley says : "Adding 483 yea r s  t o  
457 B.C.  b r ings  us t o  A.D. 26,  t h e  very year  t h a t  
Jesus  was bapt ized and began h i s  pub l i c  m i n i s t r y ,  
A most remarkable f u l f i l l m e n t  o f  t h e  Daniel  prsph- 
ecy, even t o  t h e  year .  f134 

The prophecy t h a t  by t h e  end of t h e  s e v e n t i e t h  
week t h e  saving work of t h e  Messiah would be com- 
p l e t e d ,  was l i t e r a l l y  f u l f i l l e d  i n  Jesus  C h r i s t .  

In  t h e  midst of t h e  s e v e n t i e t h  year  he f in i shed  
h i s  work.35 Daniel  says  i n  ve r se  twenty-seven of 
h i s  prophecy: " in t h e  midst of t h e  week he s h a l l  
cause t h e  s a c r i f i c e  and t h e  o b l a t i o n  t o  ceaseg'  
(Dan. 9: 27) .  E.  W. Hengstenberg wrote: " 4m 
means t h e  h a l f  and t h e  middle, No one can d i s p u t e  
t h e  l a t t e r  meaning. "36 Halley comments : "within 
t h r e e  and one-half yea r s  Jesus  was c r u c i f i e d ,  t h a t  
is ,  ' i n  t h e  midst of t h e  one week."'37 H e  goes s o  

f a r  a s  t o  say: " T h ~ s  Daniel  f o r e t o l d  not  only t h e  
Time a t  which t h e  Messiah would appear ,  but  a l s o  
t h e  Duration of h i s  Pub l i c  Min i s t ry ,  and h i s  Aton- 
i n g  Death f o r  Human S in ,  rr38 

Joseph D. Wilson remarks : "I f  t h e  words of 
Daniel  had been w r i t t e n  a f t e r  t h e  dea th  of our 
Savior. . .no one could f a i l  t o  s e e  t h a t  t h e  Lord 
Je sus  C h r i s t  is  ind ica t ed .  "39 

Virgin  

By i n s p i r a t i o n ,  t h e  prophet I s a i a h  predic ted  
t h e  v i r g i n  b i r t h  of t h e  Messiah, saying:   he 
Lord himself s h a l l  g ive  you a s ign:  Behold, a 
v i r g i n  s h a l l  conceive,  and bear  a son,  and s h a l l  
c a l l  h i s  name Immanuel" (Is. 7 : 14) .  

While t h e  meaning of t h i s  v e r s e  has  been much 
cont rover ted  i n  r ecen t  times, t h e r e  was noth ing  
cclzn~roversial about i t  a s  far a s  Matthew was con- 
cerned,  H e  a l s o  wrote by d i v i n e  i n s p i r a t i o n .  H e  
repor ted  regard ing  t h e  b i r t h  of J e sus  C h r i s t  of 
t h e  v i r g i n  Mary: 

Now a l l  t h i s  was done, t h a t  i t  might be Eul- 
f i l l e d  which was spoken of the Lord, by t h e  
prophet ,  saying,  Behold a v i r g i n  s h a l l  be 
wi th  c h i l d ,  and s h a l l  b r ing  f o r t h  a son ,  and 
they s h a l l  c a l f  h i s  name Emmanuel, which being 
i n t e r p r e t e d  i s ,  God wi th  us  (Matt* 1: 22 - 23). 

I n f a n t s  

The prophet Jeremiah wrote t h e s e  words of 
prophecy : 

Tkus s a i t h  t h e  Lord: A voice  w a s  heard in 
Ramah, lamentat ion,  and b i t t e r  weeping; 
Rachel weeping f o r  her c h i l d r e n  r e fused  t o  
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be comforted f o r  h e r  c h i l d r e n ,  because they 
were no t  ( J e r .  31: 15 ) .  

When Rachel,  t h e  beloved wife  of Jacob, died i n  
c h i l d b i r t h ,  she  was bur ied  " in  t h e  way t o  Ephrath, 
which is  ~ e t h l e h e m "  (Gen. 35: 19 ) .  

Matthew w r i t e s  t h a t  t h e  prophecy of Rachel 
weeping f o r  h e r  c h i l d r e n  was f u l f i l l e d  when Herod, 
wishing t o  des t roy  t h e  i n f a n t  C h r i s t ,  massacred 
t h e  bab ie s  of Bethlehem ( & t t .  2 :  17 - l 8 ) ,  

I n  h i s  "Bible Commentary on .Jeremiah1' Theodore 
Laetsch  g ives  a several-page d i scuss ion  of numer- 
ous suggested i n t e r p r e t a t i o n s  of t h i s  prophecy and 
concludes:  "In t h e  New Testament t h i s  passage i s  
d e f i n i t e l y  s t a t e d  t o  have found i t s  f u l f i l l m e n t  
i n  Herod ' s murdering t h e  i n f a n t s  of Bethlehem. "40 

Closely r e l a t e d  t o  t h e  prophecy of t h e  murder 
of t h e  i n f a n t s  is t h a t  of t h e  f l i g h t  i n t o  Egypt, 
The r e l e v a n t  prophecy i s  i n  Hosea 11: 1: "When 
I s r a e l  was a c h i l d ,  then I loved him, and e a l l e d  
my son ou t  of Egypt." 

This  v e r s e ,  a t  f irst reading sounds more l i k e  
h i s t o r i c a l  reporting than p r e d i c t i v e  prophecy. 
However, God i n  H i s  o m  i n t e r p r e t a t i o n  appl ied  
t h i s  t o  t h e  Messiah, Matthew wrote of Joseph: 

Wen he a rose ,  he took t h e  young c h i l d  and 
h i s  mother by n i g h t ,  and departed i n t o  
Egypt: And w a s  t h e r e  u n t i l  t h e  death of 
Herad: t h a t  it might be f u l f i l l e d  which 
was spoken of t h e  Lord by t h e  prophet ,  say- 
ing ,  Out of Egypt have I e a l l e d  by son 
(Matt. 2:  1 4 ,  151, 

Laetsch says  of Hosea 11: 1: 

Read., .without t ak ing  i n t o  account Matt,  2 :  15 ,  
i t  seems c e r t a i n ,  indeed,  t h a t  t h e  c l ause  "and 
c a l l e d  my son out  of Egypt" r e f e r s  t o  I s r a e l  
and i t s  de l ive rance  out  of Egypt, y e t  t h i s  
i n t e r p r e t a t i o n ,  p l a u s i b l e  a s  i t  seems, runs  
counter  t o  t h e  ~ o r d ' s  own i n t e r p r e t a t i o n  a s  
recorded by h i s  i n s p i r e d  penman, who very def-  
i n i t e l y  s t a t e s  t h a t  t h e  words "I c a l l e d  
out  of Egypt" r e f e r  t o  t h e  C h r i s t  Child.  %ISon 

Minis t ry  i n  G a l i l e e  

~ h r i s t ' s  min i s t ry  i n  G a l i l e e  was prophesied i n  
I s a i a h  9 : 1 - 2 : 

Nevertheless  t h e  dimness s h a l l  n o t  be such 
a s  was i n  h e r  vexat ion ,  when a t  t h e  f i r s t  he  
l i g h t l y  a f f l i c t e d  t h e  land of Zebulon and 
t h e  land of Naphta l i ,  and af te rward  d i d  more 
gr ievous ly  a f f l i c t  h e r  by t h e  way of t h e  sea ,  
beyond Jordan,  i n  G a l i l e e  of t h e  na t ions .  
The people t h a t  walked i n  darkness have seen 
g r e a t  l i g h t :  they  t h a t  dwell  i n  t h e  land of 
t h e  shadow of death ,  upon them h a t h  t h e  l i g h t  
shined.  

Matthew wrote of J e sus :  

. . .he departed i n t o  G a l i l e e  ; And leaving  
Nazareth, he cane and dwelt i n  Capernaum, 
which i s  upon t h e  s e a  c o a s t ,  i n  t h e  borders  
of Zebulon and Nephthalim: t h a t  i t  might be 

" - f u l f i l l e d  which was spoken by Esaias t h e  
prophet ,  say ing ,  The land of Zebulon, and 
t h e  land of Nephthalim, by t h e  way of t h e  
s e a ,  beyond Jordan,  G a l i l e e  of t h e  Gen t i l e s :  
The people which s a t  i n  darkness saw g r e a t  
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l i g h t ;  and t o  them which s a t  i n  t h e  region 
and shadows of dea th  i s  l i g h t  sprung up 
(Matt. 4: 13 - 16) .  

Prophet 

It was f o r e t o l d  t h a t  t h e  Messiah would do t h e  
work of a prophet.  Moses s a i d  t h a t  God t o l d  him: 
"I w i l l  r a i s e  them up a Prophet from among t h e i r  
b re th ren ,  l i k e  unto t h e e ,  and w i l l  pu t  my words 
i n  h i s  mouth; and he s h a l l  speak unto  a l l  them 
t h a t  I c o r n a d  him" (Deut. 18: 15 ) .  

Af t e r  Jesus  had fed  t h e  f ive  thousand, S t .  John 
r e p o r t s  : "Then those men, when they had seen t h e  
mi rac l e  t h a t  Jesus  d i d ,  s a i d ,  Th i s  i s  of a t r u t h  
t h a t  prophet t h a t  should come i n t o  t h e  world" 
(John 6:  1 4 )  

I n  a sermon i n  which he  c a l l e d  upon h i s  audi- 
ence t o  repent  and be converted,  P e t e r  i d e n t i f i e d  
Je sus  C h r i s t  a s  t h e  one of whom: 

Moses t r u l y  s a i d  unto t h e  f a t h e r s ,  A prophet 
s h a l l  t he  Lord your God r a i s s  up unto you of 
your b re th ren ,  l i k e  un to  me:  him s h a l l  ye  
hear  i n  a11 th ings  whatsoever he s h a l l  say  
unto you (Acts 3:  22). 

Writ ing t o  Jewish r eade r s ,  I s a i a h  predected 
concerning t h e  Hessiah: "He i s  despised and re-  
jec ted  of men; a man of sorrows, and acquainted 
wi th  g r i e f :  and we h i d  a s  it were our f a c e s  from 
him; he was despised ,  and we esteemed him not" 
( Is* 53: 3 ) .  

I n  t h e  opening chapter  of h i s  Gospel, John 
s a i d :  "He came unto h i s  own, and h i s  o m  re-  
ceived him not"  (John 1: 91). 

Jesus  Himself spoke of h i s  r e j e c t i o n ,  saying:  
am come i n  my Fa the r ' s  name, and ye received 
not"  ( h h n  5: 43).  Speaking p r o p h e t i c a l l y ,  he 

dec la red :  "but f i r s t  he must s u f f e r  many things, 
and be r e j e c t e d  sf t h i s  generat ion" (Luke 17: 25).  

When He was on t r i a l  be fo re  P i l a t e ,  t h e  r e j e c -  
t i o n  was harsh  and vocal .  When P i l a t e  o f f e red  t o  
r e l e a s e  H i m ,  t h e  mob "cr ied  out a l l  a t  once, say- 
i n g ,  Away w i t h  t h i s  man, and r e l e a s e  unto  us  
~arabbas"  (Luke 23:  18). P e t e r  charged t h e  Jews: 
" ~ u t  ye denied t h e  Holy One and the J u s t ,  and 
des i red a murderer t o  be granted t o  you" (Actrs 
3: I 4 ) *  

The prophet Zechariah prophesied t h e  ~ e s s i a h ' s  
triumphant e n t r y  i n t o  Jerusalem, saying:  

R e 3  o i s e  great %y , 0 daughter  of Zion ; shou t ,  
0 daughter of Jerusalem: behold Thy King 
cometh unto thee: he i s  just and having sal- 
v a t i o n ;  l o w l y ,  and r i d i n g  upan an ass, and 
upon a c o l t  t h e  f o a l  of an ass (Zech, 9: 9). 

&ttkew and John e x p l i c i t l y  decPtfre: t ha t  t h e  
prophecy was f u l f i l l e d  when Jesus  en tered  trium- 
phant ly  I n t o  Jerusalem on t h e  f i r s t  Palm Sunday. 
Recounting the e n t r y ,  Matthew w r i t e s :  

A 1 1  t h i s  was done, t h a t  i t  might be  f u l f i l l e d  
which was spoken by t h e  prophet saying ,  T e l l  
ye  the  daughter of Sion, Behold thy  King 
coneth unto  thee ,  meek and s i t t i n g  upon an 
a s s ,  and a c o l t  the f o a l  of an  ass (Matt. 21: 
4 +  5). 

~ o h n ' s  words are: " h d  Jesus ,  whm he had found 
a young a s s ,  s a t  thereon;  as it i s  w r i t t e n ,  



l i g h t ;  and t o  them which s a t  i n  t h e  region 
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Fear Not, daughter  of Sion: behold thy  King cometh, 
s i t t i n g  on an a s s ' s  c o l t "  (John 12 : 14. 15) .  

I n  Psalm 41, David prophesied t h a t  t h e  Nessiah 
would be betrayed by a  f r i e n d ,  say ing:  "Yea, mine 
sw f a m i l i a r  friend i n  who I t r u s t e d ,  which d i d  
e a t  of my bread ,  ha th  l i f t e d  up h i s  h e e l  a g a i n s t  
me" (Ps ,  41:  9 ) .  

Jesus express ly  appl ied  t h i s  v e r s e  t o  H i s  be- 
t r a y a l  by Judas,  when he s a i d :  

1 speak not  of you all: I know whom 1 have 
chosen: b u t  t h a t  t he  s c r i p t u r e  may be fu l -  
f i l l e d ,  Me t h a t  e a t e t h  bread wi th  me ha th  
l i f t e d  up h i s  h e e l  aga ins t  me. Now 1 t e l l  
you before  i t  came, t h a t ,  when it is  come t o  
p a s s ,  ye nay be l i eve  t h a t  I am he" (John 1 3 :  
18,  191, 

Passages t r e a t i n g  of t h e  b e t r a y a l  i nc lude  
Mark 14: LO,  43 - 45 and Matthew 26: 14 - lQ. 

Zechariah wrote p rophe t i ca l ly :  "they weighed 
f o r  my p r i c e  t h i r t y  p i eces  of s i l v e r "  (Zech. 11: 
12) .  This  was p r e d i c t i v e  of t h e  p r i c e  f o r  which 
t h e  Messiah would be  betrayed.  

Matthew r e l a t e s  haw Judas went t o  t h e  ch ie f  
p r i e s t s  : 

And s a i d  unto them, What w i l l  you g ive  me, 
and 1 w i l l  d e l i v e r  him unto  you? And they 
convenanted wi th  him f o r  t h i r t y  p i eces  of 
s i l v e r .  And from t h a t  time he sought oppor- 
t u n i t y  t o  be t r ay  him (Matt. 26: 15 ,  16 ) .  

Zechariah f u r t h e r  wrote:  

And t h e  Lord s a i d  unto  me, Cast i t  unto t h e  
p o t t e r :  a  goodly p r i c e  t h a t  E was p r i s e d  a t  
of thew. And 1 tosk  t h e  t h i r t y  p i eces  of 
s i l v e r  and c a s t  them t o  t h e  p o t t e r  i n  t h e  
house of t h e  Lord (Zech. 11: 13).  

In  chapter  twenty-seven of h i s  Gaspel,  Matthew 
t e l l s  how Judas t r i e d  t o  r e t u r n  t h e  p i eces  of 
s i l v e r  t o  t h e  ch ief  p r i e s t s  and e l d e r s .  When they 
spurned him, he  c a s t  them on t h e  temple f l o o r  and 
went out  and hanged himself .  Whereupon they used 
t h e  money t o  buy a p o t t e r ' s  f i e l d  t o  bury s t r a n g e r s  
i n  (Matt. 27: 1 - 8).  He then says :  

Then was f u l f i l l e d  t h a t  which was spoken by 
Jeremy t h e  prophet saying,  And they took 
t h e  t h i r t y  p ieces  of s i l v e r ,  t h e  p r i c e  of him 
t h a t  was valued,  whom they of t h e  c h i l d r e n  of 
I s r a e l  d id  va lue ;  and gave them f o r  t h e  pot- 
t e r ' s  f i e l d ,  as t h e  Lord appointed m e  (Matt. 
27 :  8, 1 0 ) .  

 att thew's statement  a t t r i b u t i n g  t h e  prophecy 
t o  Jeremiah, r a t h e r  than  t o  Zechariah, has  been 
much c r i t i c i ~ e d . ~ ~  Laetsch,  i n  h i s  Comentary on 
t h e  Minor Prophets a sks :  "Jeremiah sr  Zechariah?" 
He then shows t h a t  Matthew d i d  n o t  confuse t h e  
prophets  o r  make a mistake.  H e  d e l i n e a t e s  how 
Matthew i n  ve r se  n ine  combines two prophecies  -- 
one by Jeremiah, t h e  o t h e r  by Zechariah -- and 
then "ascr ibes  t h e  prophecy not  t o  'p rophets , '  
but  t o  ' t he  prophet ,  ' t h e  well-known prophet."43 
Be adds,  by way of explanat ion:   he Minor Prophets ,  
though f r equen t ly  quoted i n  t h e  New Testament a r e  
r a r e l y  quoted i n  t h e  name of t h e i r  ~ r i t e r s . " ~ 4  

Fa l se  Witnesses 

I n  two Psalms, David p r o p h e t i c a l l y  p r e d i c t s  
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Fear Not, daughter  of Sion: behold thy  King cometh, 
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1 speak not  of you all: I know whom 1 have 
chosen: b u t  t h a t  t he  s c r i p t u r e  may be fu l -  
f i l l e d ,  Me t h a t  e a t e t h  bread wi th  me ha th  
l i f t e d  up h i s  h e e l  aga ins t  me. Now 1 t e l l  
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f a l s e  wi tnesses  who would t e s t i f y  a g a i n s t  t h e  
Messiah. I n  Psalm 2 7 :  12 ,  he says :  " f a l s e  w i t -  
nesses  a r e  r i g e n  up aga ins t  m e  and such as b rea the  
ou t  c rue l ty . "  Psalm 35 reads :  '@False wi tnesses  
d id  r i s e  up, they l a i d  t o  my charge t h i n g s  I knew 
no t .  " 

Matthew t e l l s  us:  'stlow t h e  ch ief  p r i e s t s ,  and 
e l d e r s ,  and a l l  t h e  counc i l ,  sought f a l s e  wi tnesses  
aga ins t  J e sus ,  t a  put  him t o  dea th ;  But found none: 
yea,  though many f a l s e  wi tnesses  came, y e t  found 
they none. A t  t h e  l a s t  came two f a l s e  w i t n e ~ s e s ' ~  
(Matt. 26: 59 ,  60). 

S i l e n t  

The prophet I s a i a h  wrote: 

He was oppressed, and he was a f f l i c t e d ,  y e t  
he opened not  h i s  mouth: he  is brought a s  a  
lamb t o  t h e  s l a u g h t e r ,  and a s  a  sheep be fo re  
her  shea re r s  is  dumb, s o  he opened no t  h i s  
mouth ( I s .  53: 7 ) .  

I n  Psalm 38, w e  read : 

But I a s  a  deaf man, heard n o t ;  and 1 was a s  
a  dumb man t h a t  openeth not  h i s  mouth. Thus 
I was a s  a  man t h a t  hea re th  no t ,  and i n  whose 
mouth a r e  no reproofs  (Ps. 38: 13 ,  14) .  

A comparison of t hese  Old Testament s c r i p t u r e s  
and t h a t  recorded by Matthew is s t r i k i n g ,  Matthew 
wrote of Jesus  on t r i a l  before  t h e  Sanhadrin: "And 
t h e  high p r i e s t  a rose ,  and s a i d  unto him, Answerest 
thou nothing? But Je sus  he ld  h i s  peace" (Matt. 
26: 63, 63).  Wt thew a l s o  r e p o r t s :  

And when he was accused of t h e  ch ief  p r i e s t s  
and e l d e r s ,  he answered nothing.  Then s a i d  

P iPa te  unto him, Wearest thou not  how many 
th ings  they wi tness  aga ins t  thee? And he 
answered him t o  never a  word (Matt,  2'7: 
1 2  - 14) .  

I n  h i s  comments regard ing  t h e  I s a i a h  propheey, 
August P ieper  makes r e fe rence  t o  t h e  words of 
P e t e r  concerning Jesus :  "Who, when he was r e v i l e d ,  
r e v i l e d  not  aga in ;  when he  s u f f e r e d ,  he  threa tened  
n o t ;  but  committed himself t o  him t h a t  judgeth 
r ighteous ly"  (I Pe t .  2:  23). P ieper  f u r t h e r  says :  

It is se l f -ev ident  t h a t  t h e  Lard ' s  responses 
t o  t h e  high p r i e s t s  o r  t h e  s e c u l a r  c o u r t ,  o r  
what he s a i d  t o  Judas and t h e  s o l d i e r s  i n  
t h e  guard, do no t  d l s t r a c t  from t h e  t r u t h  of 
t h e  s tatement .45 

Another prophecy from t h e  baok of I s a i a h  reads: 
"I gave my back t o  t h e  smi t e r s ,  and my cheeks t a  
them t h a t  plucked o f f  t h e  h a i r :  I h id  not  my f a c e  
from shame and s p i t t i n g ' '  ( I s .  50: 6) .  P ieper  says  
that, i n  t h e  chapter  i n  which t h i s  v e r s e  occurs  
t h e  Servant of t h e  Lord appears  as t h e  speaker .  46 
H e  s t a t e s :  " these  wards of t h e  Servant  were l i t e r -  
a l l y  f u l f i l l e d  i n  H i s  own body."47 H e  f u r t h e r  
remarks: " t h i s  p o r t r a y a l  is  of an ind iv idua l ,  of 
t h e  Servant ,  who i s  Christ . "48 - 

Mark t e l l s  us  t h a t  when Chr i s t  was on t r J a 1  
before the  high p r i e s t  md the counci l :  " s o m  
began t o  s p i t  on him, and t o  cover his f a c e ,  and 
t o  b u f f e t  him...and t h e  s e r v a n t s  d i d  s t r i k e  him 
wi th  the palms of t h e i r  hands" (Mark 1 4 :  6 5 ) .  
We t e l l s  of scourging ordered by PZLate:  " h d  se 
Pi la te . . .de%ivered  Je sus ,  when he had scourged 
him, t o  be c r u c i f i e d "  (March 15: 1 9 1 ,  Record s f  
t h i s  mistreatment  i s  a l s o  given in John 18: 22 

I 

and John 19: 1 - 3. 
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I 

and John 19: 1 - 3. 



Hated Without A Cause 
Suffered 

Three times i n  the  P s a l m s ,  David  speaks i n  t h e  
first  person of be ing  hated without a  cause. En 
P s a l m  55: 19, he says:  " ~ e k  no t  them t h a t  are 
mine enemies wrongfully r e j o i c e  over m e :  neither 
l e t  them wink w i t h  t h e  eye t h a t  h a t e  me without  a  
cause,  " In  Psa lm 69 : 4 David mote :  "They t h a t  
h a t e  m e  without a cause are more than t h e  h a i r s  
of my head," Aga in ,  i n  Psalm 109: 3,  he sa id:  
"They compassed m e  about: w i th  words of ha t r ed ;  

i hese and fought agains t  me without  a  causess' 
ref e~ences a r e  ~ e s s i n n i c ~ 4 9  

Krazmann says of P s a l m  69: "The psalm is  
r e f e r r e d  t o . . . i n  the New Testament-...as ?topheti- 
ca l  af C h r i s t  and t h e  Messianic period."-"I We 
s p e c i f i c a l l y  c i t e s  John 15: 2se51 O f  P s ~ i i n  109, 
he remarks t h a t  i t  i s :  f g p r o p h e t i ~ a l , . . o f  the 
r e l a t i o n  in which C h r i s t  stood t o  t h e  Sew<;, and 
e s p e c i a l l y  t o  J u d a s  I s c a r i o t  , who betrayed Him."52 

En His Upper Room d i s c o u r s e  with His d i s c i p l e s ,  
!;.sus sgake of f41.s enemies, saying: 

I f  Z had no t  came arzd spoken zszlto thrill r hey 
t,ad no t  had s5n :  bur n o w  they  have nl; , lake  
for  t h e i r  s i n ,  H e  that: ha te tR m e  Rate th  my 
Fa the r  a l so ,  T f  I had n o t  done among them t h e  
works wbLc11 none ocher  man d i d ,  they  had no t  
had s i n :  b ~ i  riirw have they both  seen and hated 
bo th  me and my Fa the r .  But thl-s eameth t o  
pass; t h a t  the word might be f u l f i l l e d  t h a t  
is  w r i t t e n  i n  t he ix  l a w ,  They hated m e  without  
a cause (John I S :  2% - 25) .  

H i s  reference most l i k e l y  i s  t o  Psalm 49: 4 ,  
~ e n g k i  says :  "Jesus refers t o  P s .  35:  1 6  o r  69: 
L!* * 53 

I s a i a h  53 desc r ibes  t h e  Messiah a s  t h e  s u f f e r -  
i ng  Servant of t h e  ~ o r d .  54 A p o r t i o n  of t h i s  proph- 
ecy reads :  

Surely he ha th  borne our g r i e f s ,  and c a r r i e d  
our sorrows; yet we did  esteem him s t r i c k e n ,  
smi t t en  of God, and a f f l i c t e d ,  But he was 
wounded f a r  our  t r ansg res s ions ,  he  was 
bruised  f o r  aur  i n i q u i t i e s :  t h e  chast isement  
of our peace was upon him: and wi th  h i s  
s t r i p e s  we a r e  h e a l e d , , . t h e  Lord ha th  l a i d  
on him t h e  iniquity of us a l l  ( I s ,  53: 4 ,5 ,6b) ,  

This  is but  one of many prophecies  i n  which suffer- 
ing  f o r  t h e  Messiah is f o r e t o l d .  

Paul  t o l d  Agrippa: 

Having..,obtained he lp  of God, I cont inue  
unto t h i s  day,  wi tness ing  both  t o  small and 
g r e a t ,  say ing  none o t h e r  than those  th ings  
which t h e  prophets  and "i4oses d id  say should 
come: That Chr i s t  should s u f f e r  (Acts 26: 
22. 23a) ,  

Lenski commented: "Jesus was.. .subjected t o  s u f f e r -  
ing  j u s t  a s  the prophecies  declared."55 

The s u f f e r i n g  of J e sus  saw i t s  climax i n  t h e  
agonies  of H i s  passion,  a s  recorded by t h e  four  
e v a n g e l i s t s  i n  Matthew 26 and 2 7 ;  N r k  14 and 15;  
Luke 22 and 23; and John 18 and 19,  H e  took our 
quf f e r i n g  and pa in  upon H i m s e l f .  56 

Speaking i n  a  broad way of t h e  s u f f e r i n g  of 
J e sus ,  P a u l  used t h e  language of  v e r s e  f i v e  of 
I s a i a h  53, when he s a i d  t h a t  He "was de l ive red  f o r  
our  of fenses  (Rom. 4:  25) .57 

Matthew r e p o r t s  t h a t  v e r s e  four  of I s a i a h ' s  
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prophecy was a lso  f u l f  i l e d  i n  Christ's roinis t ry , 
when he i n  another sense d e a l t  w i t h  human s u f f e r -  
ing.58 H e  wrote:  

When t h e  even was come, they brought unto 
him many t h a t  were possessed wi th  d e v i l s  
and he  c a s t  out  t h e  s p i r i t s  wi th  h i s  word, 
and healed a i l  t h a t  were s i c k :  That i t  
might be f u l f i l l e d  what was spoken by 
Esaias t h e  prophet saying,  Himself took 
our  i n f i r m i t i e s  and bore our  s i cknesses  
(Matt. 18: 1.6. 1 7 ) .  

Pieper cementing on t h e  words of I s a i a h ,  says  
wi th  regard t o  Matthew's r e fe rence ,  "The meaning 
. . . is ' t o  l i f t  u p ,  t o  t ake  up a burden. " ' 59  

Cruc i f i ed  
--em--- 

While t h e  c r u c i f i x i o n  i s  not  mentioned i n  s o  
many words i n  t h e  Old Testament, t h e  c r u c i f i x i o n  
of Chr i s t  c l e a r l y  f u l f i l l e d  d i s t i n c t  Old Testament 
prophecies .  In Psalm 2 2 ,  the  t o r t u r e d  agonies of 
t h e  Messiah, a s  H e  is  being executed, are des- 
c r ibed  : 

I am poured out  l i k e  water ,  and a l l  my bones 
a r e  out  of jupinr: my h e a r t  i s  l i k e  wax; i t  i s  
melted i n  the  midst of my bowels. My s t r e n g t h  
i s  d r i ed  up like a potsherd;  and my tongue 
cleavetkr 6s my jaws; and thou has  brought rrte 

t o  the dus t  of dea th  (Ps. 22:  14,  15) .  

These words are d e s c r i p t i v e  of t h e  ~ h y s i c a l  exper- 
iences  s f  one d y h g  by c r u c i f i x i o n .  

0 

I s a i a h  wrote of t h e  Messiah's agonizing dea th  
process:  "he hath poured ou t  h i s  sou l  unto death:  
and he was numbered wi th  t h e  t r ansg res so r s"  (Is. 5 3 :  
12) .  Pieper  explains : 

He l e t s  Himself be counted...with t h e  e v i l -  
doers ,  t h a t  is ,  He l e t s  Himself be t r e a t e d  
a s  an evi ldoer . . .The Lord Himself f o r e t o l d  
t h e  l i t e r a l ,  phys ica l  f u l f i l l m e n t  of t h e  
prophecy, and Mark quotes  i t  i n  15  : 26. 61 

  ark's r e p o r t  is: 
\ , 

... and they c r u c i f i e d  him...And wi th  him they 
c r u c i f y  two th i eves ;  one on h i s  r i g h t  hand, 
and t h e  o t h e r  on h i s  l e f t .  And t h e  s c r i p t u r e  
was f u l f i l l e d  which s a i t h ,  And he was numbered 
wi th  t h e  t r a n s g r e s s o r s  (Mark 15: 25b. 27 ,  28 ) .  

Matthew and Luke a l s o  r e l a t e  H i s  c r u c i f i x i o n  
between t h i e v e s ,  but  without  mentioning t h e  f u l -  
f i l l m e n t  of prophecy (Matt. 27: 38) (Luke 23:33). 

Speaking of H i s  d i s c i p l e s  on t h e  n i g h t  before  
H i s  c r u c i f i x i o n ,  Jesus  Himself had predic ted  t h e  
impending f u l f i l l m e n t  of t h e  prophecy, saying:  
t t I say unto you, t h a t  t h i s  t h a t  is w r i t t e n  must 

yet  be accomplished i n  m e ,  And he was reckoned 
among t h e  t r a n s g r e s s o r s :  f o r  t h e  th ings  concern- 
i n g  m e  have an end" (Luke 22: 3 7 ) .  

Pierced Hands, Feet  6 Side  

David prophesied of  t h e  Messiah i n  Paalm 22: 
"they p ierced  my hands and my f e e t "  (Ps. 22:  16 ) .  
Leupold says t h a t  t h i s  i s  "the one s ta tement  of 
t h e  psalm t h a t  most obviously p o i n t s  t o  t h e  cru- 
c i f i x i o n .  "62 

Zechariah a l s o  p red ic t ed  concerning t h e  Messiah: 
"and they s h a l l  look upon m e  whom they pierced" 
(2ech. 12: 1% 

John repor ted  of the dead Jesus upon t h e  cross: 
"one of t h e  s o l d i e r s  with a spea r  pierced h i s  s i d e ,  
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and for thwi th  came t h e r e  out  blood and water" 
(John 19: 341 ,  fie t i e d  t h i s  t o  t h e  prophecy of 
Zechariah, saying:  " s c r i p t u r e  s a i t h ,  They s h a l l  
look on him whom they p ierced"  (John 19: 37). 
Laetsch comented  t h a t  t h e  

S p i r i t  through H i s  a p o s t l e  r e v e a l s  t o  us  
t h e  a c t u a l  f u l f i l l m e n t  of t h i s  s t r a n g e  
prophecy; more than 500 yea r s  l a t e r  t h e  
Lord used a Roman s o l d i e r  a s  t h e  unwi t t ing  
instrument t o  f u l f i l l  t h i s  -prophecy. 63 

When on the f i r s t  Eas t e r  n igh t  J e sus  appeared 
t o  H i s  fo l lowers  "he shewed unto them h i s  hands 
and h i s  s ide"  (John 20:  20) .  Thomas, who was not  
present  with them a t  t h e  t ime,  doubted, and s t a t e d :  
" ~ x c e p t  I s h a l l  see i n  h i s  hands t h e  p r i n t  of t h e  
n a i l s ,  and put  my f i n g e r  i n t o  t h e  p r i n t  a f  t h e  
n a i l s ,  and t h r u s t  my hand i n t o  h i s  s i d e ,  % w i l l  
not  be l ieve"  (John 20:  25 ,  2 6 ) .  When Jesus  aga in  
appeared He i n v i t e d  Thomas: "Reach h i t h e r  thy  
f i n g e r ,  and behold my hands; and reach h i t h e r  thy  
hand, and t h r u s t  it i n t o  my s i d e :  and be not  f a i t h -  
l e s s ,  but  be l iev ing"  (John 20: 27). 

Mocked 

Psalm 22 g ives  t h e  Messianic prophecy: 

I am a worm and no man; a reproach of men, 
and despised of t h e  people,  A l l  they t h a t  
see it  laugh m e  t o  scorn :  they shoot o u t  t h e  
l i p ,  they shake t h e  head, saying ,  H e  t r u s t e d  
on the  Lard  t h a t  he would d e l i v e r  him: l e t  
him d e l i v e r  him, see ing  he de l igh ted  i n  him 
(Ps. 22: 6 - 8),  

Mretzmarrn conmlents tha t :  "This was t h e  b i t t e r ,  
blasphemous i rony and mockery which the Jews f lung  
a t  Chr is t  there on Calvary ' s  mount. "64 

The behavior of t h e  unbel ievers  around t h e  
~ a v i o r ' s  c r o s s  f i t  e x a c t l y  t h i s  Messianic proph- 
ecy. 65  att thew's r e p o r t  i s  : 

And they t h a t  passed by r e v i l e d  him, wagging 
t h e i r  heads...Likewise a l s o  t h e  ch ie f  p r i e s t s  
mocking him, wi th  t h e  s c r i b e s  and e l d e r s ,  
said...Me t r u s t e d  i n  God; l e t  him d e l i v e r  
him now, i f  he  w i l l  have him (Matt. 27:39. 
41, 43) . 
F u l l  appropr i a t e  r e fe rences  showing f u l f i l l m e n t  

of t h i s  prophecy a r e  Matthew 27:  39 - 44; Mark 15: 
19 - 32; and Luke 23: 35. 36, 

Gal l  and Vinegar 

The giving of g a l l  and v inegar  t o  t h e  s u f f e r i n g  
Savior  was prophesied i n  Psalm 69: 21:  h hey gave 
m e  a l s o  g a l l  f o r  my meat; and i n  my t h i r s t  they 
gave me vinegar  t o  dr ink."  

Matthew s t a t e s  t h a t  prepara tory  t o  p l ac ing  
Chr i s t  upon t h e  c ross :  "They gave him vinegar  t o  
d r i n k  mingled wi th  g a l l :  and when he had t a s t e d  
t h e r e o f ,  he would no t  dr ink" (Matt. 27:  34).  Af t e r  
He had c r i e d  out  "I t h i r s t t '  John says :  "Now t h e r e  
was s e t  a v e s s e l  f u l l  of v inega r ;  and they f i l l e d  a 
spunge wi th  v inega r ,  and put i t  upon hyssop, and 
put  i t  i n  h i s  mouth" (John 19: 29).  

Leupold says  : " t h i s .  . . m e t  wi th  l i t e r a l  f u l f i l l -  
ment i n  t h e  agony of J e sus  on t h e  c ross .  "66 
Kretzmann writes t h a t  they o f fe red  

H i m  t h i s  a s t r i n g e n t  l i q u i d  when h i s  body was 
racked wi th  t h e  most unbearable t h i r s t .  Such 
was t h e  awful misery,  and unto ld  agony, t h e  
immeasurable anguish of C h r i s t ' s  s u f f e r i n g ,  i n  
H i s  c apac i ty  as t h e  S u b s t i t u t e  of mankind, as 
t h e  Redeemer of t h e  world. 67 
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Sold ie r s  Cast Lots  

Again Psalm 22 p r e d i c t s :   hey par ted  my gar- 

ments among them and c a s t  l o t s  upon my v e s t u r e f 9  
(Ps. 22: 18) .  

John r e l a t e s :  

Then t h e  s o l d i e r s ,  when they had c r u c i f i e d  
Jesus ,  took h i s  garments, and made f o u r  p a r t s ,  
t o  every s o l d i e r  a p a r t ;  and a l s o  h i s  coa t :  
now t h e  coa t  was without  seam, woven from t h e  
top throughout.  They s a i d  t h e r e f o r e  among 
themselves, Let  u s  not  rend i t ,  but  c a s t  l o t s  
f o r  i t ,  whose i t  s h a l l  be: t h a t  t h e  s c r i p t u r e  
might be f u l f i l l e d ,  which s a i t h ,  They par ted  
my raiment among them, and f o r  my v e s t u r e  
they d i d  c a s t  1.ots. These th ings  t h e r e f o r e  
t h e  s o l d i e r s  d i d  (Jahn 19 :  23, 2 4 ) .  

Lenski says: "The main p o i n t  of t h i s  episode 
i s  t h e  remarkable f u l f i l l m e n t  of t h e  prophecy. "68 

Bones Not Broken 

I n  s eve ra l  Old Testament passages t h e r e  a r e  
prophet ic  words about t h e  bones of t h e  Messiah no t  
being broken. These inc lude  a d i r e c t  prophecy i n  
Psalnl  34: 20: "We keepeth a l l  h i s  bones: no t  one 
of theril i s  broken ." Exodus 1 2 :  46 continues a 
typo1o;;ical r e fe rence  when speaking of t h e  pass- 
over lamb: "ne i ther  s h a l l  ye  break a bone there-  
of ."69 Leupold s a y s  t h a t  t h e  evange l i s t  may have 
had both  passages (Ps .  34: 20 and Ex. 12:46) i n  
mind when he  wrote  John 19: 36. 70 Lenski a l s o  

regards  Numbers 9: 12 as a t y p i c a l  r e f e r e n c e e 7 1  
We does not  cons ider  Psa lm 34:  20  t o  be a Messi- 
a n i c  prophecy. 72 

John r e l a t e s  t h a t  t h e  s o ~ d i e r s  a t  t h e  c ruc i -  
f i x i o n  broke the  l e g s  of the two c r u c i f i e d  wi th  

Jesus .  " ~ u t  when they came t o  J e s u s ,  and saw 
t h a t  he w a s  dead a l r eady ,  they  broke n o t  h i s  l egs"  
(John 19:  3 4 ) .  He adds, by way of explanat ion ,  
t h a t  t h i s  was done: " tha t  t h e  s c r i p t u r e  should be  
f u l f i l l e d ,  A bone of him s h a l l  no t  b e  brokenw 
(John 19: 3 6 ) .  

Buried wi th  t h e  Rich J 

I s a i a h  wrote : "And he made h i s  grave  wi th  t h e  
wicked, and wi th  the r i c h  i n  h i s  dea th ;  because he 
- - 
had done no v io l ence ,  n e i t h e r  w a s  any d e c e i t  found 
i n  h i s  mouth" (Is. 53: 9 ) .  P i epe r ,  s ee ing  t h i s  as 
f u l f i l l e d  i n  t h e  b u r i a l  of C h r i s t ,  i n t e r p r e t s :  . - 
" H i s  enemies had meant t h a t  H i s  body s h o i l d  be 
l a i d  i n  t h e  grave of a c r imina l ,  bu t  God ordained 
t h a t  i t  should l i e  i n  a sp lendid  tomb.''73 H e  
o f f e r s  t h i s  t r a n s l a t i o n :  "They meant t o  g ive  him 
a grave wi th  the wicked: bu t  he  was wi th  t h e  r i c h  
(o r :  w i t h  a r i c h  man) i n  H i s  dea th ,  because He had 
done no wrong and no deceit was found i n  His 
mouth. 1'74 

Matthew recorded t h e  f u l f i l l m e n t  of thls 
prophecy : 

When t h e  even was come, t h e r e  came a r i c h  
man of Arimathaea, named Joseph, who a l s o  
himself was J e s u s '  d i s c i p l e :  H e  went t o  
P i l a t e ,  and begged t h e  body of Jesus .  Then 
P i l a t e  commanded t h e  body t o  be de l ive red .  
And when Joseph had taken t h e  body, he  wrapped 
it  i n  a c l ean  linen c l o t h ,  And l a i d  i t  i n  h i s  
own new tomb, which he  had hewn ou t  i n  the 
rock: and he r o l l e d  a g r e a t  s t o n e  to t h e  door 
of t h e  sepulchre ,  and departed (~att. 27: 
57 - 6 0 ) .  

Lenski wrote: "wonderful i s  t h e  of H i s  
body. It is  l a i d  away i n  t h e  most astounding man- 
ne r .  Its interment  was a f u l f i l l m e n t  of Isaiah 53: 
9.  f '75 
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Resurrect  ion  

David wrote: "For Thou w i l t  no t  sur render  my 
s o u l  t o  Sheol; Thou w i l t  not  permit Thy godly one 
t o  s e e  des t ruc t ion"  (Ps. 1 6 :  10  -- t r a n s l a t i o n  by 
Leupold).76 This  i s  a c l e a r  prophecy of t h e  
r e s u r r e c t i o n  of t h e  Messiah from t h e  dead. 

I n  h i s  Pentecost  sermon P e t e r  made use  of 
t h i s  passage. Speaking of t h e  r e su r rec t ed  C h r i s t ,  
he  quoted Psalm 16,  inc luding  verse t e n ,  saying:  
"For David says concerning him...Por thou wilt: no t  
abandon my sou l  t o  Hades, nor l e t  t hy  Holy O n e  see 
corrupt ion"  (Acts 2: 25, 27 RSV) . We t o l d  h i s  
audience t h a t  David: "foresaw and spoke of t h e  
r e s u r r e c t i o n  s f  C h r i s t ,  t h a t  h i s  soul was no t  
abandoned t o  Hades, nor d i d  h i s  f lesh  s e e  cor- 
rupt ion" (Acts 2:  32 RSV), 

P a u l  a l s o  saw t h e  r e s u r r e c t i o n  of Chr is t  as 
t h e  f u l f i l l m e n t  of Messianic prophecy, W e  t o i d  an 
audience a t  h t i s c k :  

We d e c l a r e  u n t o  you g l a d  t i d i n g s ,  how t h a t  
t h a t  promise t h a t  wna made unto t h e  f a t h e r s ,  
God h a t h  f u l f i l l e d  the  same unto us  their 
c h i l d r e n ,  i n  t h a t  he ha th  r a i s e d  up Jesus  
again...And as concerning that he  r a i s e d  him 
up from t h e  dea&,now no more t o  r e t u r n  t o  
cor rupt ion ,  he said on t h i s  wise,  I w i l l  g ive  
you t h e  s u r e  mercies of David. Wherefore he 
s a i t h  a l s o  i n  another  psalm, Thou s h a l t  no t  
s u f f e r  Thy Holy One t o  s e e  cor rupt ion .  ..he 
whom God r a i s e d  again saw no co r rup t ion  (Acts 
13: 32 - 35, 37). 

1 

Befere Agrlppa, Paul  gave t h i s  t e s t imon ia l :  

I continue unto  t h i s  day, . .saying nane o t h e r  
things than t hose  which the prophets . , .d id  

say should come: That Chr is t . . . should  be t h e  
f i r s t  t h a t  should r i s e  from t h e  dead (Acts 26: 
22. 2 3 ) .  

Gospel accounts  of t h e  r e s u r r e c t i o n  of Chr i s t  
are i n  Matthew 28:  9.  10. 1 7  - 20; March 16: 9 .  
1 2 .  1 4  - 18; Luke 24:  1 5  - 31. 36 - 49;  John 20: 
14  - 17.  19 - 23. 26 - 29;  John 27: 4 - 22. 

Ascension 

The author  of Psalm 68 wrote:  

Thou has ascended on h igh ,  thou h a s t  l e d  cap- 
t i v i t y  cap t ive :  thou h a s t  rece ived  g i f t s  f o r  
men; yea f o r  t h e  r e b e l l i o u s  a l s o ,  t h a t  t h e  Lord 
God might dwell  among them (Ps. 68: 18 ) .  

This  i s  Messianic prophecy. 7 7  

I n  h i s  E p i s t l e  t o  t h e  Ephesians, Paul  wrote:  

Unto every one of us i s  given grace according 
t o  t h e  measure of t h e  g i f t  of C h r i s t .  Where- 
f o r e  he s a i d ,  When he ascended up on h igh ,  he 
l e d  c a p t i v i t y  c a p t i v e ,  and g ive  g i f t s  unto men. 
(Now t h a t  he  ascended, what is  i t  but  t h a t  he 
a l s o  descended f i r s t  into t h e  lower p a r t s  of 
t h e  e a r t h ?  Be t h a t  descended is t h e  same a l s o  
t h a t  ascended up f a r  above a l l  heavens, t h a t  he 
might f i l l  a l l  t h ings  (Eph. 3: 7 - 10) .  

Leupold comments t h a t :  "Paul 's  use  of t h i s  
verse (Ps .  68: 18) i s  somewhat f r ee . . . bu t  e n t i r e l y  
i n  t h e  s p i r i t  of t h e  passage."78 

The account of t h e  ascension i s  recorded I n  
Mark 16:  19 ;  Luke 24: 50. 51; and Acts 1: 9. 



Resurrect  ion  
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1 
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TOWARDS AN UNDERSTANDING 

I .  In t roduc t ion :  The purpose and Ou t l i ne  of t h e  
Paper 

I. I f  one has  been educated i n  t r a d i t i o n a l  
Chr i s to logy ,  t h e  read ing  of modern Chris-  

to logy  f o r  t h e  f i r s t  t ime can prove t o  be a be- 
w i lde r ing  exper ience .  Th i s  has  no th ing  t o  do wi th  
t h e  i n t e l l i g e n c e  of t h e  r eade r .  Rather i t  is com- 
pa rab l e  t o  t h e  exper ience  of being given t o  read a  
book w r i t t e n  i n  a  language wi th  which t h e  prospec- 
t i v e  r eade r  has  no f a m i l i a r i t y .  Upon opening t h e  
book, t he  words on t h e  p r i n t e d  page c a r r y  no mean- 
i n g  because t h e  necessary  t r a n s l a t i o n  cannot  t a k e  
p l ace .  Hence, t h e  words cannot be understood. 

2 .  The same i s  t r u e  of read ing  a t e x t  i n  
modern Chr i s to logy  f o r  t h e  f i r s t  t i m e .  The 

"languaget' i n  which i t  is  w r i t t e n  is  fo re ign .  I n  
o rde r  f o r  t h e r e  t o  be unders tanding ,  i t  i s  neces- 
s a r y  t h a t  t h e  r eade r  be a b l e  t o  t r a n s l a t e  i t  i n t o  
a  language t h a t  i s  a l r eady  known. The purpose of 
t h i s  paper w i l l  be t o  provide a necessary  hermeneu- 
t i c a l  o r  i n t e r p r e t i v e  p r i n c i p l e  w i th  which t h e  
r eade r  who is  t r a i n e d  i n  t r a d i t i o n a l  Chr i s to logy  
can read modern C h r i s t o l o t y  wi th  understanding.  

3 .  The hermeneut ical  p r i n c i p l e  i n  ques t i on  
concerns t h e  s t a r t i n g - p o i n t  of C h r i s t o l -  

ogy. The s t a r t i n g - p o i n t  f o r  t r a d i t i o n a l  C h r i s t o l -  
ogy can be expressed I n  t h e  fol lowing ques t ion :  
Given t h e  d i v i n i t y  of C h r i s t ,  how can one then  of 

t h f s  subject p r e d i c a t e  humanity? An exaaple of a 
C h r i s t s l o g y  which begins  In t h i s  way i s  The Two 
Natures  i n  ~ h r i s t l  (1578) by Mar t in  Chewi tz  - 
(152% - 1586) , 

4, Modern Chr i s to logy  r e v e r s e s  t h e  s e a r t i n g -  
p o i n t  of t r a d i t i o n a l  C h r i s t o f ~ ~ ,  Its 

starting-point can be expressed as folisws: Given 
the kuaanity of C h r i s t ,  how can one $hen of t h i s  
s u b j e c t  p r e d i c a t e  d i v i n i t y ?  The c o n d i t i o n  o f  t h e  
p o s s i b i l i t y  f o r  t h i s  r e v e r s a l  is  h i s t s r i c a l -  
c r i t i c i s m .  David F r i e d r i c h  S t r a u s s  (1888-1894) 
is t h e  f i r s %  theo l sg i an  t o  ask t h i s  ques t i on  in 
h i s  The L i f e  of J e s u s  Cr i tFca l ly  e a z i n e d z  (1835). 
A r e c e n t  answer t o  t h i s  ques t fon  i s  provided by 

I 
I 
I Wolfhart  Pannenberg c ~ ~ z 8 -  ) i n  h i s  J e s u s  - 
I 
I God and Man3 (1964). --- 
I 

I 5. T r a d i t i o n a l  and modern Chr i s to logy  d i f f e r  
I 
I 
I s f g n i f i c a n t l y  w i t h  regard t o  t h e  s t a r t i n g -  
/ p o i n t  of Chr i s to logy ,  This  d i f f e r e n c e  will be 
1 expanded upon in the*,rerndnder o f  the pager.  Pir 
I 

I is hoped t h a t  i n  t h i s  way &he reader who has been 
I 
1 educated i n  t r ad i t i ona l  Chrfs to logy  w i l l  be g iven  

a neces sa ry  herneneutical p r i n c f p l e  t o  read modern 

I! Chr i s to logy  w i t h  understanding, 

$ 11, Part One: The S t a r t i ng -Pa in t  of T r a d i t i o n a l  
bt Chr i s t s logy  

6. The starting-psfn~ 06 t r a d i t i o n a l  C h r i s t o l -  
ogy is w c u i  6 ~ 6 ~ 0 s  oupg & y e v ~ r o ,  "And the 

word became f1esfat"~shn 1_:14). A s  s t a t e d  earlier, 
t h i s  s t a r t i n g - p o i n t  can be expressed i n  the  f ~ l l o w -  
i n g  ques t i on :  Given t h e  d i v i n i t y  ( i . e . ,  t h e  Word 
as t h e  second person of t he  T r i n i t y )  af C h r i s t ,  haw 
can one then p r e d i c a t e  o f  th i s  s u b j e c t  humanity 
(I&., f l e s h ) ?  The answer given by t r a d f t i o n a l  
Ghr i s to logy  t o  t h i s  ques t i on  i s  t h e  doctrine of t h e  
personal union.  In  t h e  words of the  Formula of t h e  
Council of Chalcedon (451 A , D , )  , Chr i  st is 'bsne 
person i n  two n a t u r e s ,  '' 
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Chr i s to logy ,  t h e  read ing  of modern Chris-  

to logy  f o r  t h e  f i r s t  t ime can prove t o  be a be- 
w i lde r ing  exper ience .  Th i s  has  no th ing  t o  do wi th  
t h e  i n t e l l i g e n c e  of t h e  r eade r .  Rather i t  is com- 
pa rab l e  t o  t h e  exper ience  of being given t o  read a  
book w r i t t e n  i n  a  language wi th  which t h e  prospec- 
t i v e  r eade r  has  no f a m i l i a r i t y .  Upon opening t h e  
book, t he  words on t h e  p r i n t e d  page c a r r y  no mean- 
i n g  because t h e  necessary  t r a n s l a t i o n  cannot  t a k e  
p l ace .  Hence, t h e  words cannot be understood. 

2 .  The same i s  t r u e  of read ing  a t e x t  i n  
modern Chr i s to logy  f o r  t h e  f i r s t  t i m e .  The 

"languaget' i n  which i t  is  w r i t t e n  is  fo re ign .  I n  
o rde r  f o r  t h e r e  t o  be unders tanding ,  i t  i s  neces- 
s a r y  t h a t  t h e  r eade r  be a b l e  t o  t r a n s l a t e  i t  i n t o  
a  language t h a t  i s  a l r eady  known. The purpose of 
t h i s  paper w i l l  be t o  provide a necessary  hermeneu- 
t i c a l  o r  i n t e r p r e t i v e  p r i n c i p l e  w i th  which t h e  
r eade r  who is  t r a i n e d  i n  t r a d i t i o n a l  Chr i s to logy  
can read modern C h r i s t o l o t y  wi th  understanding.  

3 .  The hermeneut ical  p r i n c i p l e  i n  ques t i on  
concerns t h e  s t a r t i n g - p o i n t  of C h r i s t o l -  

ogy. The s t a r t i n g - p o i n t  f o r  t r a d i t i o n a l  C h r i s t o l -  
ogy can be expressed I n  t h e  fol lowing ques t ion :  
Given t h e  d i v i n i t y  of C h r i s t ,  how can one then  of 

t h f s  subject p r e d i c a t e  humanity? An exaaple of a 
C h r i s t s l o g y  which begins  In t h i s  way i s  The Two 
Natures  i n  ~ h r i s t l  (1578) by Mar t in  Chewi tz  - 
(152% - 1586) , 

4, Modern Chr i s to logy  r e v e r s e s  t h e  s e a r t i n g -  
p o i n t  of t r a d i t i o n a l  C h r i s t o f ~ ~ ,  Its 

starting-point can be expressed as folisws: Given 
the kuaanity of C h r i s t ,  how can one $hen of t h i s  
s u b j e c t  p r e d i c a t e  d i v i n i t y ?  The c o n d i t i o n  o f  t h e  
p o s s i b i l i t y  f o r  t h i s  r e v e r s a l  is  h i s t s r i c a l -  
c r i t i c i s m .  David F r i e d r i c h  S t r a u s s  (1888-1894) 
is t h e  f i r s %  theo l sg i an  t o  ask t h i s  ques t i on  in 
h i s  The L i f e  of J e s u s  Cr i tFca l ly  e a z i n e d z  (1835). 
A r e c e n t  answer t o  t h i s  ques t fon  i s  provided by 

I 
I 
I Wolfhart  Pannenberg c ~ ~ z 8 -  ) i n  h i s  J e s u s  - 
I 
I God and Man3 (1964). --- 
I 

I 5. T r a d i t i o n a l  and modern Chr i s to logy  d i f f e r  
I 
I 
I s f g n i f i c a n t l y  w i t h  regard t o  t h e  s t a r t i n g -  
/ p o i n t  of Chr i s to logy ,  This  d i f f e r e n c e  will be 
1 expanded upon in the*,rerndnder o f  the pager.  Pir 
I 

I is hoped t h a t  i n  t h i s  way &he reader who has been 
I 
1 educated i n  t r ad i t i ona l  Chrfs to logy  w i l l  be g iven  

a neces sa ry  herneneutical p r i n c f p l e  t o  read modern 

I! Chr i s to logy  w i t h  understanding, 

$ 11, Part One: The S t a r t i ng -Pa in t  of T r a d i t i o n a l  
bt Chr i s t s logy  

6. The starting-psfn~ 06 t r a d i t i o n a l  C h r i s t o l -  
ogy is w c u i  6 ~ 6 ~ 0 s  oupg & y e v ~ r o ,  "And the 

word became f1esfat"~shn 1_:14). A s  s t a t e d  earlier, 
t h i s  s t a r t i n g - p o i n t  can be expressed i n  the  f ~ l l o w -  
i n g  ques t i on :  Given t h e  d i v i n i t y  ( i . e . ,  t h e  Word 
as t h e  second person of t he  T r i n i t y )  af C h r i s t ,  haw 
can one then p r e d i c a t e  o f  th i s  s u b j e c t  humanity 
(I&., f l e s h ) ?  The answer given by t r a d f t i o n a l  
Ghr i s to logy  t o  t h i s  ques t i on  i s  t h e  doctrine of t h e  
personal union.  In  t h e  words of the  Formula of t h e  
Council of Chalcedon (451 A , D , )  , Chr i  st is 'bsne 
person i n  two n a t u r e s ,  '' 



7.  Har t in  Chemnitz de f ines  t h e  hypos ta t i c  union 
a s  follows: " , . . as  a  r e s u l t  of t h e  hypo- 

s t a t i c  union of t h e  two na tu res  (d iv ine  and human) 
t h e r e  comes i n t o  being one person ( 6 y ~ o r a p ~ v o v ) , .  
c o n s i s t i n  of two n a t u r e s  and s u b s i s t i n g  i n  two 
n a t u r e s ,  "& The Word, t h e  second person of t h e  
T r i n i t y ,  s u b s i s t s  o r  e x i s t s  from e t e r n i t y  i n  t h e  
d i v i n e  na ture .  A t  t h e  inca rna t ion ,  the Word u n i t e s  
o r  assumes t o  h i s  person human na tu re ,  Henceforth, 
t h e  Word s u b s i s t s  no t  only i n  t h e  d iv ine  n a t u r e  but  
a l s o  i n  human na tu re .  

8, This union between t h e  two na tu res  t akes  c 

place  not  a t  t h e  l e v e l  of t he  n a t u r e s  them- 
s e l v e s ,  but  a t  t he  Level of  t h e  person. Because of 
t h e i r  union, t h e  two n a t u r e s  a r e  inseparable ,  Wher- 
ever  t h e  d i v i n i t y  of C h r i s t  i s ,  t h e r e  is h i s  humanity I 

a s  w e l l *  Conversely, wherever t h e  humanity of Chr i s t  i 
1 

i s ,  t h e r e  is h i s  d i v i n i t y  a s  wel l .  I f  t h i s  is  not  I , 

t h e  case  ( a s  is t r u e  of Nestorianism),  then t h e  union 
i s  not  r e a l ,  bu t  apparent ,  However, because t h e  I 

union t akes  p lace  i n  t h e  person,  t h e  two na tu res  a r e  
i 

not  t o  be confused e i t h e r .  The union of t h e  two 
n a t u r e s  is not  t o  be understood i n  such a  way t h a t  
a s  t h e  r e s u l t  of t h e  union of t he  d iv ine  and human 
na tu res  a  t h i r d  d i v i n e  - human nz tu re  r e s u l t s .  I f  4 
t h i s  is  t h e  case  ( a s  i s  t r u e  of monopkysitism), then 
t h e  union is  again  no t  r e a l ,  but  apparent ,  

9 ,  The person i n  which t h e  union t akes  p l ace  
is  none o t h e r  than t h e  person of t h e  Word, 

t h e  second person of the  T r i n i t y .  This d iv ine  per- I 

son s u b s i s t s  o r  e x i s t s  i n  t h e  d i v i n e  na ture .  The 
same is  R O ~  t r u e  of t h e  human n a t u r e *  The human I 
na tu re  is without i ts  own human person (&vurr6o-raros). 
It does not  e x i s t  by i t s e l f .  Rather ,  a s  a  r e s u l t  of 
t h e  union, i t  e x i s t s  i n  t h e  person af  t h e  Word 
( ~ V U X ~ ~ T ~ T O S ) .  

10. Therefore,  according t o  Chemnitz, Chr i s t  
is  t h e  one person of t h e  Word who s u b s i s t s  

not  only i n  t h e  d iv ine  n a t u r e  which he has  from 
e t e r n i t y ,  but  a l s o  i n  human n a t u r e  which he u n i t e s  
t o  h i s  person a t  t h e  inca rna t ion .  This  is t h e  
answer of t r a d i t i o n a l  Chr is to logy,  

I .  P a r t  Two: The Star t ing-Poin t  of Modern 
Chris tology 

11. Modern Chris tology r eve r ses  t h e  s t a r t i n g -  
po in t  of t r a d i t i o n a l  Chris tology,  The 

cond i t ion  of t h e  p o s s i b i l i t y  f o r  t h i s  r e v e r s a l  i s  
h i s t o r i c a l - c r i t i c i s m .  It is ,  of course ,  beyond 
t h e  scope of t h i s  paper t o  t r a c e  t h e  r i s e  of t h e  
h i s t o r i c a l - c r i t i c a l  method a s  appl ied  t o  Scrip-  
t ~ r e . ~  Suf f i ce  it t o  say t h a t  by 1800 Sc r ip tu re  
i s  understood by nany a s  a  product of human c u l t u r e .  

12 ,  Several  consequences fo l low from t h i s  under- 
s tanding.  F i r s t ,  given human imperfect ion,  

S c r i p t u r e  i s  s u s c e p t i b l e  t o  t h e  same flaws a s  any 
o t h e r  c u l t u r a l  a r t i f a c t .  Second, proper ly  t o  i n t e r -  
p r e t  S c r i p t u r e ,  t h e  same canons of c r i t i c a l  i nqu i ry  
must b e  appl ied  t o  i t  a s  t o  any o t h e r  human work. 
This  does no t  n e c e s s a r i l y  exclude a  doc t r ine  of 
i n s p i r a t i o n ,  but  such a d o c t r i n e  must accept  a s  a  
given t h e  imperfect ion of Sc r ip tu re ,  

13 ,  David F r i ed r i ch  S t r a u s s  i s  t h e  f i r s t  the- 
o logian  t o  draw t h e  impl ica t ions  from t h e  

h i s t o r i c a l - c r i t i c a l  method of b i b l i c a l  i nqu i ry  t o  
Chr is to logy.  S t r auss  argued t h a t  one must approach 
Sc r ip tu re ,  inc luding  t h e  Gospels, c r i t i c a l l y ,  t h a t  
i s ,  without  t h e  presuppos i t ion  t h a t  Sc r ip tu re  is 
t h e  Word s f  God. S t r auss  then  drew out  t h e  Chris to-  
l o g i c a l  imp l i ca t i an ,  Not only must t h e  Gospels be 
approached c r i t i c a l l y ,  but  a l s o  must t he  one s f  whom 
t h e  Gospels speak be s o  approached, One must 
examine t h e  Gospels without  t h e  C h r i s t o l o g i c a l  
presuppos i t ion  t h a t  Jesus  is  God, 



7.  Har t in  Chemnitz de f ines  t h e  hypos ta t i c  union 
a s  follows: " , . . as  a  r e s u l t  of t h e  hypo- 

s t a t i c  union of t h e  two na tu res  (d iv ine  and human) 
t h e r e  comes i n t o  being one person ( 6 y ~ o r a p ~ v o v ) , .  
c o n s i s t i n  of two n a t u r e s  and s u b s i s t i n g  i n  two 
n a t u r e s ,  "& The Word, t h e  second person of t h e  
T r i n i t y ,  s u b s i s t s  o r  e x i s t s  from e t e r n i t y  i n  t h e  
d i v i n e  na ture .  A t  t h e  inca rna t ion ,  the Word u n i t e s  
o r  assumes t o  h i s  person human na tu re ,  Henceforth, 
t h e  Word s u b s i s t s  no t  only i n  t h e  d iv ine  n a t u r e  but  
a l s o  i n  human na tu re .  

8, This union between t h e  two na tu res  t akes  c 

place  not  a t  t h e  l e v e l  of t he  n a t u r e s  them- 
s e l v e s ,  but  a t  t he  Level of  t h e  person. Because of 
t h e i r  union, t h e  two n a t u r e s  a r e  inseparable ,  Wher- 
ever  t h e  d i v i n i t y  of C h r i s t  i s ,  t h e r e  is h i s  humanity I 

a s  w e l l *  Conversely, wherever t h e  humanity of Chr i s t  i 
1 

i s ,  t h e r e  is h i s  d i v i n i t y  a s  wel l .  I f  t h i s  is  not  I , 

t h e  case  ( a s  is t r u e  of Nestorianism),  then t h e  union 
i s  not  r e a l ,  bu t  apparent ,  However, because t h e  I 

union t akes  p lace  i n  t h e  person,  t h e  two na tu res  a r e  
i 

not  t o  be confused e i t h e r .  The union of t h e  two 
n a t u r e s  is not  t o  be understood i n  such a  way t h a t  
a s  t h e  r e s u l t  of t h e  union of t he  d iv ine  and human 
na tu res  a  t h i r d  d i v i n e  - human nz tu re  r e s u l t s .  I f  4 
t h i s  is  t h e  case  ( a s  i s  t r u e  of monopkysitism), then 
t h e  union is  again  no t  r e a l ,  but  apparent ,  

9 ,  The person i n  which t h e  union t akes  p l ace  
is  none o t h e r  than t h e  person of t h e  Word, 

t h e  second person of the  T r i n i t y .  This d iv ine  per- I 

son s u b s i s t s  o r  e x i s t s  i n  t h e  d i v i n e  na ture .  The 
same is  R O ~  t r u e  of t h e  human n a t u r e *  The human I 
na tu re  is without i ts  own human person (&vurr6o-raros). 
It does not  e x i s t  by i t s e l f .  Rather ,  a s  a  r e s u l t  of 
t h e  union, i t  e x i s t s  i n  t h e  person af  t h e  Word 
( ~ V U X ~ ~ T ~ T O S ) .  

10. Therefore,  according t o  Chemnitz, Chr i s t  
is  t h e  one person of t h e  Word who s u b s i s t s  

not  only i n  t h e  d iv ine  n a t u r e  which he has  from 
e t e r n i t y ,  but  a l s o  i n  human n a t u r e  which he u n i t e s  
t o  h i s  person a t  t h e  inca rna t ion .  This  is t h e  
answer of t r a d i t i o n a l  Chr is to logy,  

I .  P a r t  Two: The Star t ing-Poin t  of Modern 
Chris tology 

11. Modern Chris tology r eve r ses  t h e  s t a r t i n g -  
po in t  of t r a d i t i o n a l  Chris tology,  The 

cond i t ion  of t h e  p o s s i b i l i t y  f o r  t h i s  r e v e r s a l  i s  
h i s t o r i c a l - c r i t i c i s m .  It is ,  of course ,  beyond 
t h e  scope of t h i s  paper t o  t r a c e  t h e  r i s e  of t h e  
h i s t o r i c a l - c r i t i c a l  method a s  appl ied  t o  Scrip-  
t ~ r e . ~  Suf f i ce  it t o  say t h a t  by 1800 Sc r ip tu re  
i s  understood by nany a s  a  product of human c u l t u r e .  

12 ,  Several  consequences fo l low from t h i s  under- 
s tanding.  F i r s t ,  given human imperfect ion,  

S c r i p t u r e  i s  s u s c e p t i b l e  t o  t h e  same flaws a s  any 
o t h e r  c u l t u r a l  a r t i f a c t .  Second, proper ly  t o  i n t e r -  
p r e t  S c r i p t u r e ,  t h e  same canons of c r i t i c a l  i nqu i ry  
must b e  appl ied  t o  i t  a s  t o  any o t h e r  human work. 
This  does no t  n e c e s s a r i l y  exclude a  doc t r ine  of 
i n s p i r a t i o n ,  but  such a d o c t r i n e  must accept  a s  a  
given t h e  imperfect ion of Sc r ip tu re ,  

13 ,  David F r i ed r i ch  S t r a u s s  i s  t h e  f i r s t  the- 
o logian  t o  draw t h e  impl ica t ions  from t h e  

h i s t o r i c a l - c r i t i c a l  method of b i b l i c a l  i nqu i ry  t o  
Chr is to logy.  S t r auss  argued t h a t  one must approach 
Sc r ip tu re ,  inc luding  t h e  Gospels, c r i t i c a l l y ,  t h a t  
i s ,  without  t h e  presuppos i t ion  t h a t  Sc r ip tu re  is 
t h e  Word s f  God. S t r auss  then  drew out  t h e  Chris to-  
l o g i c a l  imp l i ca t i an ,  Not only must t h e  Gospels be 
approached c r i t i c a l l y ,  but  a l s o  must t he  one s f  whom 
t h e  Gospels speak be s o  approached, One must 
examine t h e  Gospels without  t h e  C h r i s t o l o g i c a l  
presuppos i t ion  t h a t  Jesus  is  God, 



14,  Inves t iga t ing  t h e  Gospels i n  t h i s  manner, 
S t r auss  concluded t h a t  t h e  h i s t o r i c a l  

Jesus  was a human be ing  and no more. I f  Chr i s t  i s  
p ic tured  a s  more than man, i f  he  i s  p ic tu red  a s  a 

Cod a s  wel l ,  a s  t h e  Gospels do, then  he is  under- 
s tood mythologically.  The mythological p i c t u r e  of 
Chr i s t  in t h e  New Testament is  t h e  expression of 
t h e  "Idea" i n  t h e  f o m  of  an h i s t o r i c a l  account. 
The production of t h i s  account i s  an unconscious 
a c t i v i t y  an t h e  p a r t  of t h e  church. The "Idea" 
which comes t o  express ion  i n  t h i s  myth of Jesus  
a s  God i s  t h e  u n i t y  of  t h e  i n f i n i t e  and the  f i n i t e ,  
a un i ty  which a p p l i e s  t o  t h e  whole hwnan r ace  and 
not  j u s t  one man. 

15. What i s  t h e  impl ica t ion  of t h i s  f o r  t h e  
s t a r t ing -po in t  of Chris tology? There i s  

an emphasis by S t r auss  on t h e  humanity of Chr i s t .  
So much so  t h a t  t h i s ,  r a t h e r  than the  d i v i n i t y  of 
C h r i s t ,  becomes t h e  s t a r t ing -po in t  f o r  Chris tolog-  
i c a l  ref l e c t  ion. This  r eve r ses  t h e  t r a d i t i o n a l  
order .  T rad i t iona l  Chris tology presupposed t h e  
d i v i n i t y  of C h r i s t .  The problem f o r  t r a d i t i o n a l  
Chris tology was how humanity could be predica ted  
of t h i s  sub jec t ,  T h e  s o l u t i o n  w a s  t h e  d o c t r i n e  
of  t h e  hypos ta t ic  union. With S t r auss  and sub- 
sequent modern Chr is ta logy,  i t  is  no t  t he  d i v i n i t y ,  
but  t h e  humanity of C h r i s t  which i s  presupposed. 
The problem f o r  modern Chris tology becomes how can 
d i v i n i t y  be predica ted  s f  t h i s  sub jec t .  

16. The s o l u t i o n  proposed by S t r auss ,  t h a t  t h e  
New Testament p i e t ~ r e  of Jesus a s  Cod is  

a mythological express ion  of t h e  "Idea" t h a t  i t  i s  
t h e  e n t i r e  kuman race which is un i t ed  with t h e  
d iv ine ,  was no t  h i s t o r i c a l B y  s i g n i f i c a n t  f o r  modern 
Christology. Therefore,  t h i s  part of t h e  paper 
w i l l  conclude wi th  a r ecen t  s o l u t i o n  t o  the  problem, 
a so lu t ion  proposed by Wolfhart Pannenberg. 

17 ,  In  Je sus  - God and Man, Pannenberg sugges ts  
t h a t  one can answer t h e  C h r i s t o l o g i c a l  

ques t ion  s'Who i s  Jesus  Chr is t?"  a long one of two 
d i f f e r e n t  l i n e s .  One can proceed e i t h e r  "from 
above" o r  "from below."7 i f  one begins  from above, 
one begins wi th  t h e  d i v i n i t y  of C h r i s t ,  This  i s  
t h e  s t a r t ing -po in t  of t r a d i t i o n a l  Chris tology.  I f  
one begins from below, one begins wi th  t h e  humanity 
of Chr i s t  o r ,  i n  Pannenberg's words, w i th  t h e  h i s -  
t o r i c a l  Jesus .  This  is  t h e  s t a r t i n g - p o i n t  of 
modern ChristoPogy . 

18. Pannenberg r e j e c t s  a  Chr is to logy from above. 
He does s o  f o r  t h r e e  reasons.  I. A Chris- 

tology from above presupposes t h a t  which i t  i s  t h e  
t a s k  of Chris tology t o  prove -- t h e  d i v i n i t y  of 
C h r i s t .  2 .  The problem f o r  a Chris tology from 
above is  t h e  union of God and man i n  Jesus .  The 
l i f e  of J e sus  is no t  of de terminat ive  s i g n i f i c a n c e  
f o r  t h i s ,  3 .  A Christology from above presupposes 
t h a t  one s t ands  i n  t h e  p o s i t i o n  of God himself and 
then proceeds wi th  him i n t o  t h e  world. Rather ,  
one must begin where God has  revealed himself -- 
t h e  humanity of C h r i s t .  Therefore ,  "Christology 
d e a l s  wi th  Je sus  a s  t h e  b a s i s  of t h e  confession 
and t h e  f a i t h  t h a t  he i s  t h e  C h r i s t  of God."8 

19. Does t h e  humanity of C h r i s t ,  which is aseer -  
t a ined  by a h i s t o r i c a l - c r i t i c a l  inves t iga-  

t i o n  of t h e  Gospels,  e s t a b l i s h  t h e  claim t h a t  he  i s  
God? Unlike S t r auss ,  Pannenberg a f f i r m s  t h a t  " t h i s  
man Jesus  is  God."' H e  does s o  on t h e  b a s i s  of a 
c r i t i c a l  defense of t h e  h i s t o r i c i t y  of t h e  resur -  
rec t ion .1°  This  man Jesus  is  God because God has 
qa ised  him from t h e  dead, The r e s u r r e c t i o n  i d e n t i -  
f i e s  Jesus  wi th  God because by i t  God v i n d i c a t e s  
t h e  pre-Easter c la im of Je sus  t h a t  i n  h i s  person 
the Kingdom of God, which is  insepa rab le  from God 
h imsel f ,  makes i t s  appearance, 
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I V  . Canclusion: A Redemptive C r i t i q u e  

20 ,  Modem Chr is to logy  r e v e r s e s  t h e  s t a r t i n g -  
po in t  of t r a d i t i o n a l  Chr i s to logy ,  Unlike 

t r a d i t i o n a l  Chr i s to logy ,  which presupposes t h e  
d i v i n i t y  of  C h r i s t ,  modern Chr i s to l sgy  presupposes  
the humanity of C h r i s t ,  The ques t i on  with which 
t h i s  conclusion i s  concerned is  a s  fo l lows:  What 
is ob jec t ionab le  w i th  t h e  s t a r t i n g - p o i n t  of modern 
Chr i s to logy?  

2 1 ,  Is i t  t h e  f a c t  t h a t  i t  begins  w i t h  t h e  
humanity of C h r i s t  i t s e l f  which is  objec-  

t i o n a b l e ?  No, because i n  t i m e ,  t h a t  i s ,  i n  t h e  
t ime of t h e  i i i lsciples ,  t h i s  was t h e  s t a r t i n g - p o i n t  
of ChrlstoLogy. Reca l l  t h e  confess ion  of P e t e r  a s  
recorded i n  Matthew lQ:l5-16.  "He s a i t h  un to  them, 
But whom say ye  t h a t  I am? And Simon P e t e r  answered 
and s a i d ,  Thou a r t  t h e  C h r i s t ,  t h e  Son of t h e  l i v i n g  
God." Cbennitz says  t h a t  "we thus  begin  from t h e  
f l e s h  of C h r i s t  and from there mount t o  communion 
wi th  t h e  d e i t y  of t h e  Logos, and from t h e r e  t o  eom- 
munion wi th  t h e  e n t i r e  ~ r i n i t ~ .  "ll Therefore ,  
beginning wi th  t h e  humanity of C h r i s t  i s  n o t  i n  
i t s e l f  o b j e c t i o n a b l e ,  

2 2 ,  However, what i s  o b j e c t i o n a b l e  wi th  t h e  
s t a r t i n g - p o i n t  of modern Chr i s to logy  i s  t h e  

reason why it begins  where it does.  The cond i t i on  
s f  t h e  p o s s i b i l i t y  f o r  t h e  s t a r t i n g - p o i n t  of modern 
Chr i s to logy  i s  t h e  h i s t o r i c a l - c r i t i c a l  method, 
S c r i p t u r e  i s  approached wi thout  t h e  p re suppos i t i on  
t h a t  it i s  t h e  Word of God. The ChristaLogicaZ 
imp l i ca t i on  i s  t h a t  J e sus  must be approached with- 
out  t h e  p re suppos i t i on  t h a t  he  is God. But is 
such a p r e s u p p o s i r i s n l e s s  Christobogy theologi -  
c a l l y  l e g i t i m a t e ?  

2 3 .  Although i t  i s  t r u e  t h a t  t h e  s t a r t i n g -  
p o i n t  of Chr i s to logy  f a r  t h e  disciples was 

t h e  humanity of J e s u s ,  Ear t hose  of u s  who fo l low 
t h e  d i s c i p l e s  i n  t ine,  it  cannot be.  Unlike t h e  
d i s c i p l e s ,  w e  l i v e  a f t e r  t h e  e a r t h l y  l i f e  of J e s u s  
and t h e  i n s p i r a t i o n  of t h e  New Testament w r i t i n g s  
and t h e i r  c anon iza t ion*  S c r i p t u r e  d e c l a r e s  t h a t  
t h e  Word became f l e s h  (John l : 1 4 ) ,  W e  can never  
t h i n k  of C h r i s t  except  as God. The p o s s i b i l i t y  
of a  p r e suppos i t i snbes s  C h r i s t o l ~ g y  is  forever 
excluded. T h i s  i s  t he  s t a r t i n g - p a i n t  of t r a d i -  
t i o n a l  Chr i s to logy  , 
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-- Rev. G ,  M, Faleide 
Madison, Wiscanson 

The Holy Bible was w r i t t e n  by men d i v i n e l y  
in sp i r ed  and is  t h e  record  of God's r e v e l a t i o n  
of Himself to man. Pt i s  a perfect t r e a s u r e  sf 
divine i n s t r u c t i a n .  It has God Ear i t s  au thor ,  
s a l v a t i o n  f o r  i t s  end, and truth, without any 
mixture o f  error, f o r  its mat te r ,  I t  r e v e a l s  
t h e  p r i n c i p l e s  by which God judges u s ;  and 
t h e r e f o r e  i s ,  and will remain t o  t h e  end of t h e  
world, t h e  t r u e  center of Christian union, and 
t h e  supreme standard by  which all human conduct ,  
c r eeds ,  and r e l i g i o u s  opinions should be t r i e d .  
The c r i t e r i o n  by which t h e  B ib l e  i s  t o  be i n t e r -  
p re t ed  i s  Jesus  C h r i s t .  

-- from t h e  American B a p t i s t s f  

of Faith. 

FUNDMENTALISM AND PIETISM 
THREATS TO LUTkiERAN CHURCH LIFE 

Our church l i f e  a s  w e l l  a s  our  l i f e  i n  s o c i e t y  
i s  f i l l e d  w i th  l a b e l s .  Sometimes t hose  l a b e l s  a r e  
necessary ,  f o r  they  r e p r e s e n t  a  kind of  shorthand;  
r a t h e r  t han  speak a  whole paragraph ,  w e  can s ay  what 
we mean i n  a  s i n g l e  word o r  ph ra se  and be  ve ry  w e l l  
understood. Labels  can be dangerous,  however, f o r  
two reasons .  On t h e  one hand, t hey  can become too  
convenient .  They can cover  over  a l l  s o r t s  of 
b i a s e s  and p r e j u d i c e s ,  s o  t h a t  we can condemn with-  
ou t  having t o  answer f o r  o r  t a k e  r e s p o n s i b i l i t y  f o r  
our  a l l e g a t i o n s .  We a r e  enabled a l s o ,  by t h e  use  
of l a b e l s , t o  cover over  our  f a i l u r e  t o  come t o  
g r i p s  with c e r t a i n  f e a r s  and i d e a s .  How o f t e n ,  f o r  
example, d o n ' t  we l a b e l  c e r t a i n  t h i n g s  "ca tho l i c "  
~ ~ i t h o ~ t  having come t o  g r i p s  with t h e  subs tance  of 
whatever i t  is t h a t  we f e a r .  Likewise,  t h e  l a b e l s  
t t  l i b e r a l "  and "conserva t ive  . " On t h e  o t h e r  hand, 
t h e r e  a r e  l a b e l s  which r e p f e s e n t  t h i n g s  w e  should 
fear--but i n  t h e  mindless  overuse  of t h e  l a b e l ,  w e  
l o s e  s i g h t  of t h e  subs tance  denoted by t h e  l a b e l  
and render  t h e  l a b e l  a s  meaningless  a s  adolescent  
jargon and " in- ta lk .  " 

It i s  i n  t h i s  l a t t e r  ca t ego ry  t h a t  I would 
c l a s s i f y  t h e  two words which a r e  t h e  s u b j e c t  of 
t h i s  paper--"Fundamentalism" and "Vietism." Those 
words r e p r e s e n t  s u b s t a n t i a l  i d e a s  which a r e  t h r e a t s  
t o  our  f a i t h  and confess ion ,  But t h e  two words have 
been rendered meaningless code words, designed 
most ly  t o  raise red f l a g s ,  and t h e  i d e a s  f o r  which 
they  s t and  a r e  f o r g o t t e n .  

It w i l l  be my t h e s i s  i n  t h i s  s h o r t  s tudy  t h a t  
t h e  i d e a s  r ep re sen t ed  by t h e s e  words r e p r e s e n t  a 
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of Faith. 

FUNDMENTALISM AND PIETISM 
THREATS TO LUTkiERAN CHURCH LIFE 
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theology and a mind-set which is destructive of 
confessional Lutheranism, but which has been 
lost sight of through careless overusage. 1 
would maintain that some of the heresies which 
our church has had to confront in recent years 
may very well pale into insignificance (if that 
were possible) next to the common thread found 
in the words assigned to this study, T would 
also suggest that the ideas for which "~unda- 
mentalism" and "Pietismt' stand are cut from the 
same cloth and represent a continuation of the 
Melanchthonian controversy which resulted in the 
gnesio-Lutheran Formula - of Concord, - 

We will not undertake here a thorough history 
and analysis of the Fundamentalist movement and 
theology, Briefly, The Fundamentals was a series 
of pamphlets which emanated from the Moody Bible 
institute Press beginning in 1909 under the sgon- 
sarship of two laymen, who were later known to be 
Lyman and Milton Stewart, Lyman Stewart was presi- 
dent of the Union Oil Company, Nearly three mil- 
lion copies were sent out. Some of those involved 
in the project weretconventional Reformed conser- 
vatives--e,g,, Charles Erdman and B .  B. Warfield-- 
while others, including Lyman Stewart, were dis- 
pensationalists, Some historians trace the origin 
o f  the movement to the Niagara Conference of 1895 
where a statement was prepared which later became 
known as "the f i v e  points of fundarnentali~m.~~ The 
five points were verbal inerrancy, the deity of 
Christ, the virgin birth, the substitutionary 
atc-rtremcnt, and the physical resurrection and bodily 
return of Christ. /Gilliston Walker, A History of 
the Christian ~hurcj;, 1918, revii3cd 1959, p. 5177. - 
The term "fundamentalism" did n o i ,  apparently, come 
into widespread use until about 1920, -  or an 

excellent hioto-ical survey of the movement, see 
Milton Rudnik, Fundamentalism and the Missouri 
Synod, CPW, 1966.7 - 

Tn criticizing Fundamentalism, orthodox 
Lutherans have usually fastened upon the millen- 
nialistic, dispensationalistic tendency of Fund.- 
mentalism as the point upon which Fundamentnlism 
was in error. On the orher hand, modern libesal 
scholars and theologians have attacked Fundamen- 
talism on the point of verbal inerrancy and have 
proceeded to label all who hold to verbal, iner- 
rant inspiration as "~undmentalists . " There has 
always been at least a vague recognition among 
Lutherans of the fact that the Fundamentaliste were 
Sacramentarians, not holding to the ef f icacy of the 
Sacraments. 

There were, however, twa more serious errors 
in Fundamentalism which usually escaped the notice 
of conservative Lutherans. For one thing, to es- 
tablish a list of doctrines for the basis o f  church 
fellowship hardly does justice to the 
principle and the confessional principles of Luther- 
anism. Of course, there are matters which axe not 
held to be divisive of church fellowship and we do 
not seek division over simple exegetical differences 
by themselves nor over historical judgment&. Some 
biblical doctrines have been called "essentialr' and 
others "non-essential" by confessional Lutherans 
because the denial of those doctrines, e.g. ,  ehe 
Trinity, puts one outside the sphere of Christendom. 
However, to make a distinction between 'Peseential" 
and 'snon-esseriltialg' biblical doctrines for fello%- 
ship has been seen as destructive of a purh confes- 
sion of the biblical faith. It was, among otlter 
things, aver the quest ion o f  such "non-escji?nt ifnE8'0 
that Charles Porterf i e l d  Kra~nth with the General 
Council and C o F a W .  Malther separated befor9 they 
even got very close ta  each other, 
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The o the r  e r r o r  of Fundamentalism which was 
gene ra l ly  overlooked involved t h e  n a t u r e  and char- 
a c t e r  of Sc r ip tu re .  Conservative Lutherans saw 
t h e i r  common ground with t h e  Fundamentalists w i th in  
t h e  Zwinglian and Reformed confess ions  on t h e  mat- 
t e r  of i n s p i r a t i o n  and iner rancy ,  En t h e  yea r s  
fol lowing t h e  pub l i ca t ion  of 
t h e  b a t t l e  f a r  an i n e r r a n t  Sc r ip tu re  became t h e  
ove r r id ing  concern of orthodox Lutherans,  a n  a l l y  
was discovered i n  t h e  Fundamentalists.  On t h e  
su r face  t h e r e  was agreement on tha t - - tha t  Sc r ip tu re  
i s  i n e r r a n t l y  and i n f a l l i b l y  v e r b a l l y  i n s p i r e d ,  
How deep t h a t  agreement r e a l l y  went, however, is 
ques t ionable ,  I b e l i e v e  t h a t  i t  i s  implied by 
Robert Preus i n  h i s  s t i l l  e x c e l l e n t  
t i o n  of S c r i p t u r e  t h a t  17th  century orthodoxy's 
understanding of i n s p i r a t i o n  and iner rancy  was n o t  
t h e  same a s  t h a t  of most Fundamentalists who o f t e n  
tended toward an inhuman, depersonal ized ,  mechan- 
i s t i c  view of i n s p i r a t i o n  and were e s p e c i a l l y  a t  
odds wi th  t h e  h e m e n e u t i c a l  - p r i n c i p l e s  he ld  by t h e  
Lutheran confessors .  /Cp. a l s o  Ralph Bohlman, 

But more s e r i o u s l y ,  i n  only one ha l f  o f  t h e  
d o c t r i n e  of Sc r ip tu re  were t h e  Fmndamentalists 
and t h e  Lutherans even o s t e n s i b l y  agreed,  The ir- 
r econc i l ab le  d i f f e r e n c e  came i n  t h e  ma t t e r  of t h e  
e f f i c a c y  of Sc r ip tu re .  The d i v i s i o n  can be  b e s t  
i l l u s t r a t e d ,  I t h i n k ,  by a  passage from Jonathan 
Edward's sermon, "A Divine and Supernatural  Light ."  
Edwards, 1 be l i eve ,  a r t i c u l a t e s  t h e  c l a s s i c a l  d i f -  
fe rence  between Lutheranism and t h e  Reformed- 
Anabaptis t  t heo log ie s ,  being c h a r a c t e r i s t i c  not  
only of Calvin,  but  a l s o  of Zwingli and h i s  ppir-  
i t uaP  successors .  

When i g -  5.-- said t h a t  t h i s  l i g h t  is given 
imned i a t  2 ly  by Gad and not  obtained by 

n a t u r a l  means, hereby i s  intended t ha t  i t  
i s  given by God without  making u s e  of any 
means t h a t  ope ra t e  by t h e i r  o m  power o r  
n a t u r a l  fo rce ,  God makes use  of means; bu t  
i t  i s  no t  a s  mediate causes t o  produce t h i s  
e f f e c t .  There a r e  not  t r u l y  any second 
causes of i t ;  but  i t  i s  produced by God 
immediately. The word of God i s  no proper 
cause of t h i s  e f f e c t ,  bu t  is  made use  of 
only t o  convey t o  t h e  minds t h e s e  d o c t r i n e s ;  
i t  i s  t h e  cause of a  no t ion  of them i n  our 
heads, but  not  of t h e  sense  of t h e i r  d i v i n e  
excel lency i n  our h e a r t s  /by which Edwards 
means " f a i t h " - - ~ ~ ~ T .  ~ n d k d ,  a  person cannot 
have s p i r i t u a l  l i g h t  without  t h e  word. But 
t h a t  does no t  a rgue  / l ' p r o v e " - - ~ ~ T /  - t h a t  t h e  
word proper ly  c a u s e s t h a t  l i g h t .  The mind 
cannot see t h e  excel lency of any d o c t r i n e  
un le s s  t h a t  d o c t r i n e  be first I n  t h e  mfnd; 
but  s ee ing  t h e  excel lency o f  t h e  d o c t r i n e  
may be immediately from t h e  S p i r i t  of God; 
though t h e  conveying of t h e  d o c t r i n e ,  o r  
p ropos i t ion ,  i t s e l f ,  may be by t h e  word. So 
t h a t  t h e  no t ions  which are  t h e  sub jec t  ma t t e r  

word s f  God; but  t h a t  due sense of  t h e  h e a r t ,  

t h e  no t ion  t h a t  t h e r e  is  a Christ and t h a t  
Chr i s t  is  holy and grac ious  i s  conveyed t o  t h e  
mind by t h e  word of GQd, Rut t h e  sense of t h e  
excel lency of Chr i s t  -- / aga in ,  " f a i t h  i n  Chr i s t "  
- - E T T ~  -- by reason of t h a t  h o l i n e s s  and grace, 

emphasis mine/ - 

This ,  i t  seems t o  me, i s  t h e  most f o r t h r i g h t  
and c l e a r  demonstration of t h e  d i f f e r e n c e  between 
t h e  Reformed d o c t r i n e  and the Ward and the Lutheran 
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understanding of t h e  power and e f f i c a c y  of t he  
Word. Compare t o  t h i s ,  f o r  example, Luther i n  
t h e  Smalcald A r t i c l e s ,  III, VIII, 10: 

Accordingly, we should and must cons tan t ly  
maintain t h a t  God w i l l  no t  d e a l  with us 
except through h i s  e x t e r n a l  Word and Sacra- 
ment. Whatever is a t t r i b u t e d  t o  t h e  S p i r i t  
a p a r t  from such Word and Sacrament i s  of 
t h e  d e v i l .  

Compare a l s o  t h e  d o c t r i n e  of t h e  Sacrament 
and Consecration, and t h e  e f f i c a c i o u s  and powerful 
working of ~ o d ' s  w i l l  b~ t h e  Word f o r  f a i t h ,  
I Pe te r  1:23, James 1:18, 2 Thessalonians 2:13, 
e t c .  C l a s s i c a l  Lutheranism c l e a r l y  held t o  an 
inhe ren t ly  powerful Word a s  Robert Preus has shown 
i n  The Theology of Post Reformation Lutheranism, 
I ,  p .  362 f f .  Preus c i t e s  a passage from Gerhard 

3627 on I P e t e r  1: 23 : 

/The word7 regenera tes  us  not  merely theo- - 
r e t i c a l l y  by enl ightening  t h e  mind wi th  a 
knowledge of t h e  d iv ine  w i l l  and i n d i c a t i n g  
t o  us  what we must be l i eve  and do, but  does 
s o  a c t u a l l y  by r e a l l y  tu rn ing  our w i l l  t o  
accept  t h e  d iv ine  witness  and by moving and 
transforming and awakening our h e a r t  t o  be- 
l i e v e  i n  i t  s o  t h a t  we c l i n g  t o  t h i s  grace 
t h a t  is o f fe red  i n  Chr i s t  and f i n d  happiness 
i n  i t ,  and through t h i s  f a i t h  become c h i l d r e n  
of God and h e i r s  of e t e r n a l  l i f e .  The Word 
quickens us n o t  only i n  t h e  sense  t h a t  i t  
i n v i t e s  us  t o  enjoy Cod's favor  towards u s  
and encourages us wi th  a l i v i n g  comfort,  bu t  
i t  a l s o  makes us  pa r t ake r s  of t h a t  s p i r i t u a l  - 
l i f e .  - /&. a l s o  Preus,  Vol. 11, on "Creation.''-/ 

Lutherans, f o r  a v a r i e t y  of reasons ,  have been 
dependent i n  t h e  l a s t  yea r s  on the  l i t e r a t u r e  of 

t h e  Reformed dur ing  t h e  b a t t l e  f o r  an i n e r r a n t  
Sc r ip tu re .  A s  a r e s u l t  they have s t e a d i l y  imbibed, 
i n  a most s u b t l e  way, a weak d o c t r i n e  of S c r i p t u r e ,  
and i n  s p i t e  of a c e r t a i n  amount of l i p  s e r v i c e  
paid t o  i t ,  have missed o r  de-emphasized t h e  inher-  
e n t  power af Scr ip tu re .  

I b e l i e v e  t h a t  t h e  genera l  Reformed pueoccupa- 
t i o n  wi th  apo loge t i c s  may a l s o  be rooted i n  th is - -  
t h a t  argumentation e i t h e r  must accompany t h e  use  
of t h e  Word, o r  t h a t  r a t i o n a l .  argumentation i s  
somehow embedded i n  t h e  Word and i s  t h e  means t h a t  
t h e  Holy S p i r i t  uses t o  b r ing  one t o  f a i t h .  

I wonder too how much of t h e  Reformed d o c t r i n e  
of t h e  Word, c h a r a c t e r i s t i c  of Fundamentalism, has 
unwi t t ingly  c r e p t  i n t o  t h e  theology of well-meaning 
Lutherans who a r e  heav i ly  involved i n  t h e  evo lu t ion  
controversy,  

The h a b i t  of t h e  l i b e r a l  Lutherans i n  r e f e r -  
r i n g  t o  t h e i r  conservat ive brethren who hold t o  t h e  
ve rba l  and p lenary  i n s p i r a t i o n  of S c r i p t u r e  a s  
 fundamentalist^'^ of "fundamentalists" i s  only  a 
ha l f  t r u t h .  It may very  well be t r u e  t h a t  t h e r e  
was a common ground between t h e  Lutherans and t h e  
Reformed conse rva t ives  on t h e  ma t t e r  of i n s p i r a -  
t i o n .  To use  "fundamentalism1' as a p e j o r a t i v e  
l a b e l  f o r  t h a t  commonality is u n j u s t ,  but  under- 
s tandable .  But i t  may a l so  w e l l  be t h a t  t h c  l i b -  
e r a l s  a r e  more c o r r e c t  than they o r  we thi:rk i n  
r e f e r r i n g  t o  modern confes s iona l  Lutheran~4 as 
"fundamentalistS," f o r  the  r e a l  commonaalty may 
j u s t  be t h a t  we have l e t  s l . ip  from u s  the d o c t r i n e  
of t h e  inhe ren t  power of t h e  Word. /&re a n  i n t e r -  
e s t i n g  s t r u c t u r e  sugges ts  i t s e l f .  0;; t h e  one hand, 
t h e  conserva t ive  Lutherans and t h e  fundamenta l i s t s  
do have a s o r t  of commonality on i n s p i r a t i o n ;  bu t  
i t  i s  r e a l l y  t h e  l i b e r a l  Lutherans arid n o t  t r u e  
confess ional  Luthgranism which has  a conwonality 



understanding of t h e  power and e f f i c a c y  of t he  
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w i t h  fundamentalism when i t  comes t o  t h e  d o c t r i n e  
of t he  e f f i c a c y  of t h e  Word .T - 

PIETISM 

"Pietism" and "fundamentalism" a r e  d i s t i n c t l y  
d i f f e r e n t  i n  t h a t  t h e  l a t t e r  i s  a  movement which 
a r o s e  i n  t h e  19 th  and 20th c e n t u r i e s  i n  Reformed 
and Anabapt is t  p ro t e s t an t i sm,  while  t h e  former w a s  
a  d i s t i n c t i v e l y  Lutheran movement which a r o s e  i n  
t h e  1 7 t h  and 1 8 t h  c e n t u r i e s .  I n  o t h e r  r e s p e c t s ,  
however, I would suspec t  t h a t  they  a r e  c u t  from 
t h e  same c loak .  

I n  t h e  l a b e l i n g  which we d iscussed  a t  t h e  
beginning of t h i s  paper ,  "pietism" has  occupied 
a  p l ace  c l o s e  t o  our  h e a r t s .  It i s  one of ou r  
f a v o r i t e  p e j o r a t i v e  l a b e l s  f o r  o t h e r s .  Rut I f e a r  
t h a t  i t  has  been most mi sd i r ec t ed ,  "Pietism" has 
came t o  s t and  f o r  those  who hold t o  an  e x t e r n a l  
p i e t y  t oo  r i g i d  f o r  our own t a s t e s ,  Some o f  us 
who grew up i n  Scandinavian cctmunrlti.es have seen  
P i e t i sm  a t  work i n  some very  s u p e r f i c i a l  and i n -  
c o n s i s t e n t  systems of mora l i t y .  Others of u s  have 
perhaps seen  " P i e t i ~ m ' ~  a t  work from a d i f f e r e n t  
vantage point--one wonders how o f t e n  some Lutherans 
have l e t  t h e  "barleypop" f low a b i t  t oo  f r e e l y  o r  
indulged i n  o t h e r  l i c e n t i o u s  behavior  I n  r e a c t i o n  
a g a i n s t  p i e t i s t i c  r e s t r a i n t  and r i g i d i t y .  

The usua l  p i c t u r e  of p i e t i s m  and t h e  f r e e  use 
of "pietism" a s  a l a b e l  i s  u s u a l l y  mistaken. It 
i s  t r u e  t h a t  P ie t i sm exces s ive ly  emphasized an  out-  
ward p i e t y  i n  a way t h a t  was o f t e n  e s s e n t i a l l y  
p h a r i s a i c a l  and l e g a l i s t i c .  It is  alfo t r u e  t ha t  
one of t h e  fundamental e r r o r s  of c l a s s i c a l  P i e t i s m  
is t h e  exces s ive  s u b j e c t i v i s i n g  of  t h e  C h r i s t i a n  

a s  opposed 
eves--the 

f a i t h  which i s  b e l i e v e d ) ,  But 1 do not  b e l i e v e  
t h a t  t h e s e  p a i n t s ,  whi le  impor tan t ,  are q u i t e  t h e  
main i s s u e s ,  The r e a l  i s s u e s  of P i e t i s m  a r e  the  

P 

t h i r d  use  s f  t h e  Law and t h e  i n a b i l i t y  t o  come t o  
g r i p s  w i th  t h e  @ 

While P i e t i s m 4 d i d  develop a s t r enuous  and 
exaggerated e x t e r n a l  p i e t y ,  i t  was e s s e n t i a l l y  
a  new t h e o l o g i c a l  system. So, 1 d i s t i n g u i s h  be- 
tween e x t e r n a l  p i e t i s m  (which may be  a l i t t l e  hard 
t o  t a k e  sometimes, and i s  o f t e n  a b i t  s h r i l l ,  bu t  
which can be t o l e r a t e d )  and t h e o l o g i c a l  p i e t i sm .  
Some of  t h e  men a t  the Un ive r s i t y  of C h r i s t i a n i a  
a s  w e l l  a s  some of t h e  confessional men w h ~  came 
ou t  s f  Germany may have been t h e  former; b u t  t hey  
were c e r t a i n l y  n o t  g u i l t y  of t h e  l a t t e r ,  and con- 
s c i e n t i o u s l y  ob j ec t ed  t o  the gheo log ica l  p r i n c i -  
p l e s  of  P i e t i sm ,  

Many eva lua t ions  o f  Pie t i sm have depended 
on Albrecht  R i t s c h l ' s  q u i t e  n e g a t i v e  C e s c h i c h s  
des  P ie t i smus  ( 3  volumes, Bonn, 1880-1886). There 
is some good reason ,  however, t o  d i f f e z  from 
R i t s c h l t s  a n a l y s i s ,  a s tudy  af which w i l l  have t o  
be l e f t  Ear ano the r  t i m e .  Theodore Tappert  has a 
g ~ o d  i n t r a d u c t i o n  ts P ie t i sm  and the theology sf 
S ~ e n e r  i n  the  in t rodue tdon  t a  h i s  t r a n s l a t i o n  of  
P i a  DesJder ia  ( F o r t r e s s ,  Seminar e d i t i o n s ,  19641,  
I depend to a  l a r g e  degree  on J ,  H.  K u r d  (Univer- 
s i t y  of Ds rpa t ,  born 1809) Textbook of Church 
Hi s to ry  (1849, 1893 Z i p p i n c o t t  t r a n s l a t i o n ) .  I 
b e l i e v e  t h a t  Kurz' a n a l y s i s  Is q u i t e  good and is 
a l s o  h e l p f u l  because he  l i s t s  e x t e n s i v e l y  t h e  
v a r i o u s  p a r t i c i p a n t s  i n  t h e  1 9 t h  cen tu ry  p i e t i s -  
t - i c  c o n t r o v e r s i e s .  

P h i l i p  Jacob Spener (1635-1705) i s  u s u a l l y  
c r e d i t e d  w i th  t h e  p a t e r n i t y  of P i e t i sm ,  There i s  
b e t t e r  reason ,  hswever, t o  g i v e  t h e  c r e d i t  t o  
Johann Arndt (1555-1421). Arndt p a r t i c i p a t e d  i n  
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Lutheran orthodoxy and, s o  f a r  a s  I: know, never 
d issented  from the. F o r m l a  of ConcordI 1 doubt 
t h a t  he would have been i n  t h e  min i s t ry  yet a t  
t he  time of t h e  ~ o r r n u l a ' s  s ign ing ,  It has been 
demonstrated beyond a doubt,  I th ink ,  t h a t  many 
signed and/or  assented t o  t h e  Formula even though 
they continued t o  harbor Melanshthonian s F p a -  
r h i e s  and views, Arndt be l ieved  t h a t  orthodoxy 
had de-emphasized t h e  medieval of 

, H e  bel ieved that f o r  
was a c e n t r a l  d o c t r i n e  

and put  f o r t h  h i s  views i n  Wahres C h r i s t e n t w ,  - 
1605. The work went through 20 e d i t i o n s  i n  i t s  
f i r s t  16 yea r s ,  Today i t  has been r ep r in t ed  a 
t o t a l  of 125 times and has  been t r a n s l a t e d  i n t o  
j u s t  abaut every European language. Arndt a l s o  
pus out  a p o s t i l  which i n  one e d i t i o n  a t  l e a s t  
had a preface  by Johann Gerhardt (of which I have 
a copy, t r a n s l a t e d  i n t o  ~ o r w e g i a n )  which, i n  t h e  
opinion of a t  l e a s t  one confessfonal  scholar  t h a t  
1 know, c a l l s  ~ e r h a r d t ' s  orthodoxy i n t o  ques t ion .  
Another e d i t i o n  had a preface  by Spener. I n  both,  
i t  appears  t o  me, Arndt depends on t h e  medieval 
mysticism of Thomas A. Kempis more than  he depends 
on h i s  o s t e n s i b l e  a u t h o r i t y ,  Luther ,  

Spener was t h e  conscious,  self-admit ted d i s -  
c i p l e  of Arndt, whieh a casua l  pe rusa l  sf P i a  
Desidcria  w i l l  c e r t a i n l y  show, Spener was essen- 
t i a l l y  an exegete by t r a i n i n g .  He had s tud ied  a t  
S t rassburg  and completed t h e  theo log ica l  curr iculum 
there ,  a f t e r  whieh he t r ave led  b r i e f l y  t o  o t h e r  
u n i v e r s i t i e s ,  according t o  t h e  custom of t h e  day. 
Notable s t o p s  s n  h i s  i t i n e r a r y  were Basel ,  Geneva, 
Berne, and Tubingen, among a t h e r s ,  During t h a t  
t r i p ,  apparent ly ,  Spener began t o  develop a con- 
v i c t i o n  t h a t  t h e  work of t h e  Refomat ion  had not  
been completed and lacked t h e  necessary l e v e l  of 
p i e ty .  It appears t h a t  whi le  holding f i rmly  t o  
t h e  Lutheran confess ions ,  he developed a c e r t a i n  

an t ipa thy  t o  t h e  absolu teness  of confes s iona l ,  
dogmatic theology. 

Spener re turned  t o  S t rassburg  and wrote h i s  
d o c t o r a l  d i s s e r t a t i o n ,  a f t e r  which he  was c a l l e d  
i n  1666 t o  se rve  as s e n i o r  of t h e  c l e r g y  i n  Frank- 
f o r t  am Main, where he remained rants1 1686. We 
l e f t  Frankfor t  because of t h e  con t rove r s i e s  w h k h  
grew up over t h e  pub l i ca t ion  of P i a  Des ider ia  and 
h i s  a c t i v i t i e s  with t h e  l a i t y .  H e  l a s t e d  only 
u n t i l  1691 i n  h i s  next  p l ace ,  Dresden. It was 
t h e r e ,  however, that he met August Herman Francke, 
who became Spener 's a d m i n i s t r a t i v e  d i s c i p l e  and 
a p o s t l e .  Prom 1691 u n t i l  h i s  dea th  i n  1785, 
Spener was in spec to r  i n  B e r l i n  and preacher  a t  
S t .  Nicholass  church* 

I n  1678, Spener wrote P i a  Des ide r i a  ader  

Spener c i t e d  the reasons f o r  con t inua t ion  of t h e  
Reformation and o f fe red  some sugges t ions  a s  t o  the 
form t h a t  i t  might t ake ,  H i s  chief concern was t o  
have t h e  t r u e  b e l i e v e r s  experiment wi th  p r a c t i c a l  

t o  "revivetf  t h e  fo rgo t t en  b i b l i c a l  d o c t r i n e  o i  
t h e  Universal  Pr ies thood,  I n  t h e  meantime, Spener 
had begun hol-ding r e l i g i o u s  meetings i n  h i s  home 

t i s )  which later became too 

1"Pia Des ider ia  o r  h e a r t f e l t  longing f o r  a God- 
p leas ing  improvement of the t r u e ,  evange l i ca l  
Church" 

2 " ~ h e  un ive r sa l  pr ies thood of all f a i t h f u l  Chris-  
t i a n s  and up r igh t  theologians" 
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l a r g e  and moved t o  t h e  church. The i d e a  of t h e  
was t o  t a k e  t hose  i n  t h e  congre- 
ue C h r i s t i a n s  and b r i n g  them t o  

a h ighe r  l e v e l  of s a n c t i f i c a t i o n .  En 1686 h e  
began a s e r i e s  of meet ings wi th  young p a s t o r s  
c a l l e d  P h i l o b i b l i c a .  Both of t h e s e  t ypes  
of p r i v a t e  meet ings were a t t acked  by t h e  t heo log i -  
c a l  f a c u l t y  of Le ipz ig ,  headed by Carpzov. About 
t h i s  t i m e ,  "Pietismv' came t o  be used t o  d e s i g n a t e  
t h e  " e f f o r t  t o  make d i s p l a y  of ex t ravagant  p i e ty"  
/KurzT and there then  ensued what Kurz c a l l s  t h e  - 
I t  f i r s t  s t a g e  of the p i e t i s t i c  controversy.  " 

The founding of t h e  Un ive r s i t y  a£ Walle was 
v i t a l  i n  t h e  growth of P ie t i sm.  Kurz: 

Soon a f t e r  t h i s ,  Spener was compelled t o  l e a v e  
Dresden (1691),  but  i n  h i s  new p o s i t i o n  i n  
Be r l i n ,  he acqui red  decided in f luence  i n  the  
appointment of p r o f e s s o r s  of theology i n  t h e  
new u n i v e r s i t y ,  which t h e  p a c i f i c  E l e c t o r ,  
F rede r i ck  111, of Brandenburg, founded i n  
Nal le ,  i n  oppos i t ion  t o  t h e  con ten t ious  i n s t i -  
t u t i o n s  a t  Wit tenberg and Leipz ig ,  and t h e  
o rgan iza t ion  of wfiich h e  e n t r u s t e d  (1694) t o  
t h e  j u r i s t  C h r i s t i a n  Thomasius, who a l s o  had 
been d r i v e n  from Leipz ig  (on account of h i s  
i n d i f f e r e n t i s m ) ,  and who had i n  Le ipz ig ,  
a l r eady ,  been t h e  advocate  of t h e  p i e t i s t s ,  
I n  connect ion w i t h  o t h e r s  of l i k e  sen t iments  ... Francke was appointed a member of  t h e  
t h e o l o g i c a l  f a c u l t y .  Nalle now, f o r  a t i m e ,  
acquired almost the impor ta~lce  which Witten- 
berg and Geneva possessed i n  t h e  per iod  of 
t h e  Reformation, and t h e  p i e t i s t i c  cont roversy  
en te red  upon its second and mare gene ra l  s t a t e .  
/Ku~urz, p. 198 f f . 7  - - 

Kurz a l s o  r e p o r t s  t h a t  "More than  6,000 theo- 
l og i ans  from a l l  p a r t s  o f  Germany, rece ived ,  up t o  

Francke 's  dea th ,  t h e i r  t h e o l o g i c a l  educa t ion  a t  
H a l l e  and c a r r i e d  t h e  leaven  o f  h i s  s p i r i t - i n t o  
as many congrega t ions  and schools"  2 4 0 / .  

Spener ' s  movement was supposedly aimed 
a g a i n s t  t h e  &ad-orthodoxy and t h e  l i f e l e s s n e s s  
of 1 7 t h  cen tu ry  orthodoxy. The a c c u s a t i o n  prob- 
ab ly  had a grain of t r u t h  i n  it, b u t  h a s  been t aken  
a l i t t l e  t o o  s e r i o u s l y  by most. Kurz aga in :  

... S c h o l a s t i c  orthodoxy, w i th  a l l  i t s  one- 
s idedness ,  impazted t o  Lutheran theology a 
f u l l n e s s  and weal th ,  an  acu t enes s  and con- 
s i s t e n c y  of s t r u c t u r e ,  t h e  grandeur  of which 
even a L e ~ s i n g  w a s  compelled ts acknowledge. 
And i t  cannot  be denied t h a t  t h i s  pe r iod ,  s o  
commonly r e v i l e d  as t h a t  of "dead orthodoxyi' 
possessed more t r u e  p i e t y  and s p i r i t u a l  l i f e ,  
t h a n  t h e  pe r iod  (18 th  cen tu ry )  which most 
dec r i ed  i t .  A t  t h e  same %Ime, t h e  one- 
s idedness  and degeneracy of t h a t  orthodoxy 
i s  not  t o  be d e n i e d . , . * l t  cannot  be d i spu ted  
t h a t  t h i s  o p p o s i t i o n  was markgd by a one- 
s idedness  of ano the r  s o f t .  L196 fiT 

I n  P i a  Des ide r i a ,  Spener o f f e r e d  s i x  p roposa l s  
t o  l e a d  t o  b e t t e r  c a n d f t i o n s  i n  t h e  chinrch: 

1 )   ore e x t e n s i v e  u se  of  S c r i p t u r e "  but f o r  
pe r sona l  devot ion ,  n o t  fox  s y s t e m a t i c ,  academic 
competence. I n  t h i s  p roposa l ,  Spener seems t o  be 
sugges t ing  t h a t  t h e  sys t ema t i c  s t u d y  of S c r i p t u r e  
under t h e  t o p i c s  e s t a b l i s h e d  by S c r i p t u r e  (dogmat- 
i c s ,  d o c t r i n e )  i s  i n f e r i o r  t o  t h e  more godly 
"s t ra igh t :  B i b l e  study. ' '  Spener a l s o  sugges t s  t h a t  
i t  would "not be  inexpedien t  ... t o  r e i n t r o d u c e  t h e  
ancient and a p o s t o l i c  kind of church meet ings.  
In a d d i t i o n  t o  our  customary services w i t h  pneach- 
i n g ,  o t h e r  assembl ies  would a l s o  be  h e l d  i n  t h e  
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manner i n  which Paul desc r ibes  them i n  9: Corin- 
t h i a n s  14: 26-40- One person would no t  r i s e  t o  
preach. , .but  o t h e r s  who have been b lessed  wi th  
g i f t s  and knowledge would a l s o  speak and p resen t  
their pious opin ians  on t h e  proposed sub jec t  ..." 
/ j? ia9 p. 827. - 

2 )  "The establ ishment  and d i l i g e n t  e x e r c i s e  
of t he  s p i r i t u a l  pr iesthood7'  !%a, p. 921.  While 
Spener ' s own d e s c r i p t i o n  of t h e  ~ n i v e r s a l  P r i e s t -  
hood of a l l  b e l i e v e r s  is  q u i t e  i n  accord wi th  
Lu the r ' s ,  t h e r e  is an incessant  carp ing  i n  t h i s  
s e c t i o n  about a  "presumptuous monopoly of t h e  
c le rgy  a longs ide  t h e  aforementioned p roh ib i t ion  
of Bib le  readingq' which was c h a r a c t e r i s t i c  of 
papism and a tendency t o  t r a n s f e r  t h a t  c r i t i c i s m  
t o  Lutheran orthodoxy, which is  hard ly  l e s s  than  
a  c a r i c a t u r e  , A t  l e a s t  among t h e  l a t e r  P i e t i s t s  
t h e r e  was a consequent depreca t ion  of t h e  min i s t ry  
and the  c a l l .  

3) ",..It i s  by no means enough t o  have knowl- 
edge a f  t h e  C h r i s t i a n  f a i t h ,  f o r  C h r i s t i a n i t y  con- 
s is ts  r a t h e r  of p r a c t i c e . "  This  urging t o  t h e  
t h i r d  use of t h e  Law was a s  much i n  p l ace  then a s  
i t  i s  now. But i n  Spener t h e  one-sidedness of 
P ie t i sm toward C h r i s t i a n  s a n c t i f i c a t i o n  t o  t h e  
neglec t  of " the  f a i t h  once de l ive red  t o  t h e  s a i n t s , "  
of t h e  cogn i t ive  doc&rines of Sc r ip tu re ,  i s  a l r eady  
apparent a ,  p .  95/.  - 

4 )  "We must beware how w e  conduct ourse lves  i n  
r e l i g i o u s  con t rove r s i e s  wi th  unbel ievers  and here- 
t i c s . "  The b i r t h  of apo loge t i c s  was a t  Ra l l e  ( a t  
l e a s t ,  "apologet ics"  i n  t h e  modern s e n s e ) ,  and t h e  
immediate successor  t o  t h e  apo loge t i c  movement a t  
Nalle  was Semler and d e s t r u c t i v e  b i b l i c a l  c r i t i -  
cism. Most of Spener 's  exhor t a t ion  here is good; 
but t h e r e  i s  a tone of avoiding thga log ica l  dispu- 
t a t i o n  a t  a l l  c o s t s  /&, p. 97 f L l s  - 

5) Theological  educat ion ,  Spener says ,  must 
s t r e s s  s t anda rds  of conduct.  Too much a t t e n t i o n  
i s  devoted t o  d o c t r i n a l  t r a i n i n g ;  t h e r e  is  too  much 
" t i p p l i n g  and brawling." This  sect-ion is longer  

1031, than  any o t h e r  i n =  /Pis, p. - 

6)  Preaching must be devoted more t o  t h e  Chris-  
t i a n  l i f e  . "Our whole C h r i s t i a n  r e l i g i o n  c o n s i s t s  
of t h e  inner  man o r  t h e  new man, whose s o u l  is f a i t h  
and whose express ions  a r e  t h e  f r u i t s  of l i f e ,  and 
a l l  sermons should be aimed a t  t h i s "  &, p .  1157. 

The pub l i ca t ion  of P i a  Des lder ia  provoked an 
extens ive  cont raversy  i n  two s t a g e s ,  t h e  f i r s t  
be fo re  Spener 's  dea th  and t h e  second a f t e r  h i s  
dea th .  Kurz Gi4. 242 f f  .l summarizes t h e  fou r  p o i n t s  
which were c h i e f l y  a t  i s s u e  i n  t h e  controversy:  

The Orthodox regarded t h e  P i e t i s t s  as a  new 
s e c t ,  ho ld ing  d o e t r i n e s  t h a t  were dangerous 
and h o s t i r e  t o  t h e  pure d o c t r i n e s  of t h e  
Lutheran Church; w h i l s t  t h e  P i e t i s t s  them- 
s e l v e s  dec lared  t h a t  they only  wished t o  
preserve  Lutheran orthodoxy unadu l t e ra t ed  
and t o  s u b s t i t u t e  a b i b l i c a l ,  p r a c t i c a l  
C h r i s t l a n j t y  f o r  i t s  then  e x i s t i n g  rigid 
form and dead e x t e r n a l i t y  .... 
1. Regeneration, The orthodox af f i rmed t h a t  
r egene ra t ion  took p lace  i n  baptism; t h a t  every 
bapt ized  person was regenarated:  but  t h a t  t h e  
new b i r t h  requi red  f o s t e r i n g ,  n o u r d s h e n t ,  and 
growth; and where t h e s e  had been wanting, re -  
awakening, The P i e t i s t s ,  on t h e  o t h e r  hand, 
i d e n t i f i e d  awakening o r  eonversion with regen- 
e r a t i o n ,  which was condit ioned i n  subsequent 
l i f e  by t h e  Word of God, mediated by s p i r i t u a l  

and there-  
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by a  very  pa lpable  approbat ion of God i n  t h e  
s t a t e  of grace a t t a i n e d ,  With t h i s  s e a l i n g  
began t h e  l i f e  of t h e  c h i l d  i n  C h r i s t .  Accord- 
ing ly ,  they d is t inguished  between a theologia  
viatorum, v i z .  t h e  churchly ~ y m b o l i c a l  d o c t r i n e ,  
and a  which has t o  do 
with t h e  cond i t ions  of t h e  s o u l  a f t e r  regen- 
e r a t i o n ;  on which account they were a l s o  
charged wi th  holding t h e  d o c t r i n e  t h a t  a t r u e  
C h r i s t i a n ,  who had a t t a i n e d  t h e  age of s p i r i -  
t u a l  manhood, could and must be without s i n  
even i n  t h i s  l i f e .  

2 .  / T u s t i f i c a t i o n . T  I n  oppos i t ion  t o  a  very 
r.o&on view of t h e  d o c t r i n e  of j u s t i f i c a t i o n  
which made i t  too  e x t e r n a l ,  Spener taught  t h a t  
l i v i n g  f a i t h  alone a t t a i n e d  j u s t i f i c a t i o n ,  and 
t h a t  i t  must be a c t i v e  i n  preserving i t  ( a l -  
though without any m e r i t ) .  A s u r e  guarantee 
of a t t a i n e d  j u s t i f i c a t i o n  e x i s t e d  only i n  a 
f a i t h  which gave evidence of being a l i v e  In a 
pious l i f e  and a c t i v e  C h r i s t i a n i t y ,  and n o t  
a l ready i n  a b e l i e f  i n  t h e  e x t e r n a l ,  o b j e c t i v e  
premise of t h e  word of Gad. H i s  opponents 
charged him, on t h i s  account ,  wi th  confound- 
ing  j u s t i f i c a t i o n  wi th  s a n c t i f i c a t i o n  and w i t h  
d is regard ing  t h e  former a t  t h e  expense of t h e  
l a t t e r .  And i f  t h e  r o y a l  d o c t r i n e  s f  j u s t f f i -  
c a t i o n  was rtst allowed t o  recede  i n t o  t h e  
background by Spener h imsel f ,  i t  was by a n y  
of h i s  adherents ,  and an importance was 
a t t ached ,  I n  a one-sided way, t o  p r a c t i c a l  
C h r i s t i a n i t y ,  such a s  t h e  Lutheran Church 
could never approve.. .. 
3. The Church and o f f  i c e .  l B r c h e  und ~ m t T .  
Orthodoxy regarded t h e  word, t h e  sacraments,  
and t h e  o f f i c e  adminis te r ing  them, a s  t h e  b a s i s  
and foundat ion of t h e  ehureh: P ie t i sm,  on t h e  
con t ra ry ,  condit ioned t h e  n a t u r e  and ex i s t ence  

of t h e  Church by ind iv idua l  b e l i e v e r s ;  accord- 
i n g  t o  t h e  farmer t h e  church began, nourished,  
and f o s t e r e d  b e l i e v e r s ;  according t a  t h e  l a t t e r ,  
b e l i e v e r s  c o n s t i t u t e d ,  preserved ,  and renewed 
t h e  church; _Cp. t h e  modern heresy i n  which 
r a t h e r  than God's Word c r e a t i n g  t h e  church, t h e  
church c r e a t e s  Cod's @or67 t o  which end, con- 
v e n t i c l e s  ( e c c l e s i o l a e  i n  e e c l e s i a )  as  m e t i n g  
p l aces  and propaganda of l i v i n g  C h r i s t i a n i t y  
were t h e  most appropr i a t e  means. LThe P i e t i s t s  
a l s o  denied t h a t  t h e  preaching of an uncon- 
v e r t e d  preacher  could be e f f  icacious--ETT .T 
/The p i e t i s t s 7  cher i shed  g r e a t  ave r s ion  to - 
p r i v a t e  confess ion  and p r i e s t l y  abso lu t ion .  . . . 
Spener h e l d  f i rmly  f a s t  t o  t h e  n e c e s s i t y  of 
adhesion t o  t h e  symbols; but  t h e  l a t e r  p i e t i s t s  
d isputed  i t  because t h e  syrnbsls as a  work of 
man could con ta in  e r r o r s .  /&re Kurz a t t r i b u t e s  
t h e  r e in t roduc t ion  of confirma t i o n ,  which was 
d isputed  by some of t h e  orthodox and accepted 
by o t h e r s ,  t o  Spener--ETT .7 - 
4 .. Eschatology. Spener i n t e r p r e t e d  t h e  b i b l i c a l  
d o c t r i n e  of t h e  millennZum t o  mean t h a t  a t  soae 
f u t u r e  time a f t e r  t h e  overthrow of t h e  papacy, 
a f t e r  t h e  c o w e r s i o n  of t h e  heathen and Jews, 
t h e r e  would come a period of t h e  most g l o r i o u s  
and undisturbed development and formation f o r  
t h e  Church of C h r i s t  on e a r t h ,  as ante-sabbath 
of t h e  e t e r n a l  sabbath.  

By t h e  time t h a t  A .  W. Prancke had become a  
l e a d e r  of t h e  P i e t i s t i c  movment, t h e  theo log ica l  
system of P ie t i sm had developed i n t o  a  c l e a r l y  
def ined  set of t heses :  

1. Doct r ina l  formulat ions are important ,  bu t  
secondary t o  p i e t y .  

2 .  S a n c t i f i c a t i o n  is no t  contained i n ,  but  
must be  added t o  f a i t h .  
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3. P e n i t e n t i a l  s t r u g g l e s  and sensa t ions  of 
grace a r e  necessary c o n c o m i t a n t s  t o  
convex-sfon, 

4. The assurance of s a l v a t i o n  is  found i n  t h e  
marks of f a i t h ,  

5. The b e l i e v e r  must cons tan t ly  examine h i s  
p i e t y  i n  order  t o  a s c e r t a i n  i f  he  s t i l l  
has f a i t h ,  

6 .  Only the  "revived" o r  "awakened" a r e  t r u l y  
members of t h e  church, Every church has  a 
d i s c e r n i b l e  group of t r u e  b e l i e v e r s  
( ecc laes io l ae  i n  e c c l e s i a )  . 

Along wi th  Fundamentalism a s  i t  manifested 
i t s e l f  i n  American Lutheranism, P ie t i sm r e p r e s e n t s  
a cont inuat ion  of t h e  Melanchthonian controversy 
of t h e  16 th  century ,  For two reasons:  1 )  Melanch- 
thonianism, j u s t  a s  P ie t i sm and Fundamentalism, de- 
emphasized t h e  power of t he  Word, and 2 )  Melanch- 
thonianism, along wi th  i t s  l a t e r  forms, had a ten-  
dency t o  be preoccupied wi th  e t h i c s  and t h e  t h i r d  
use of t h e  Law, see ing  t h e  Gospel a s  a means of 
g e t t i n g  C h r i s t i a n s  t o  l i v e  b e t t e r  l i v e s .  It d id  
so  because of a fundamental weakness, found among 
t h e  Lutherans, f i r s t  i n  Melanehthon, on t h e  f u l l  
ex ten t  of man's depravi ty .  

A s  t o  t h e  f i r s t  p o i n t ,  Melanchthon and h i s  
l a t e r  d i s c i p l e s  show t h e i r  understanding of t h e  
power of t h e  Word i n  t h e  d o c t r i n e  of t h e  Real 
Presence. For Melanchthon, i t  was no t  an inhe ren t  
power i n  t h e  Words of I n s t i t u t i o n  a s  C h r i s t ' s  Word 
which he camands  t o  be repeated and t o  which he  
a t t a c h e s  h i s  promise, which b r ings  about t h e  Real 
Presence. Rather ,  C h r i s t ' s  a c t i o n  i n  br inging  
about t h e  Real Presence i s  p a r a l l e l  t o  what t akes  
p l ace  i n  t h e  consecra t ion .  The two do n o t ,  however, 

co inc ide ,  By h i s  d i v i n e  and sovereign w i l l ,  t h e  
l o f t y  God-man causes t h a t  which he  fo resees  w i l l  
be e a t e n  and drunk to become t h e  body and blood, 
But i t  is  no t  proper ly  speaking by t h e  agency of 
t h e  Word t h a t  t h e  presence is  a f f e c t e d .  

I n  the l a t e r  Melanchthonian con t rove r s i e s ,  
t h e  Melanchthonians accused t h e  gnesio-Lutherans 
s f  being m a t e r i a l i s t i c  i n  be l i ev ing  t h a t  t h e  body 
and blood s f  C h r i s t  were i n  a f u l l  temporal and 
s p a t i a l  sense present  under t h e  forms of bread 
and wine and thus  adorable.  Helanchthonianism 
removed l o c a l i t y  and tempora l i ty  from r e a l i t y ,  
and what was l e f t  was t h e  Real Presence,  something 
l e s s  than r e a l .  The Word was no t  permi t ted  t o  be 
t h e  p r e c i s e  means by which t h e  Real Presence was 
c a l l e d  i n t o  being,  bu t  had t o  have a p a r a l l e l ,  bu t  
somewhat removed, work of t h e  Holy S p i r i t  t o  c r e a t e  
t h e  Real Presence,  

A s  t o  t h e  second p o i n t ,  i t  should be remem- 
bered t h a t  Melanchthon w a s  c h i e f l y  a n  e t h i c i s t ,  
ou t  s f  t h e  humanist t r a d i t i o n  of Erasmus. 
B. W .  Teigen i n  - I Believe V (The Augsburg Confes- 
s i a n  and Apology): " ~ e f a n c h t h s n ' s  humanistic, 
t r a i n i n g  brought him c l o s e r  t o  t h e  p o s i t i o n  af 
Erasmus so  t h a t  he  gave up t h e  d o c t r i n a l  s t a n c e  
t h a t  man i s  by n a t u r e  t o t a l l y  dead i n  t r e s p a s s e s  
and s i n s f '  5. 27. "/Kelanchthonq2T e a r l y  human- 
i s t i c  t r a i n i n g  under-the i n f l u e ~ ~ c e  of Erasmus 
r e a s s e r t e d  i t s e l f  i n  h i s  l a t e r  y e a r s ,  so  tha t  i n  
1548 ( a f t e r  Luther" dea th)  he  introduced i t  i n t o  
h i s  o r i g i n a l  Loci,  The rev ised  e d i t i o n  taught  
t h a t  t h e  conversion of an i n d i v i d u a l  r e s u l t s  
from t h e  cooperat ion of t h r e e  f a c t o r s :  t h e  Word, 
t he  Holy S p i r i t ,  and t h e  human w i l l  which has  t h e  
' a b i l i t y  t o  apply onese l f  t o  g race , '  This  i n t r u -  
s i o n  of Semi-Pelagianism i n t o  Lutheran c i r c l e s  
has  been termed 'Synergism' which is t h e  d o c t r i n e  
t h a t  man has s u f f i c i e n t  s t r e n g t h  i n  s p i r i t u a l  
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mat te r s  t o  cooperate  i n  h i s  conversion,  It i s  
a l s o  sometimes c a l l e d  'Arminianism,' e s p e c i a l l y  
i n  t h e  Reformed churches. This  fundamentally 
humanistic p o s i t i o n  is always with u s  i n  t h e  
organized churches down t o  t h i s  day because i t  
is  by n a t u r e  rooted i n  t h e  human h e a r t .  It 
r e v e a l s  i t s e l f  i n  t h e  tendency t o  t r u s t  i n  t h e  
p e r f e c t a b i l i t y  of man, t o  be l i eve  t h a t  human 
reason can so lve  a l l  our problems, and t o  teach  

good morals" &. 20, emphasis mine/. 

Following Melanchthonianism, P ie t i sm and 
Fundamentalism show t h e i r  weakness a t  t hese  two 
p o i n t s ,  The Word is  n o t ,  f o r  them, t h e  abso lu te ,  
e f f i c a c i o u s  e x e r c i s e  o f  Gad's w i l l  and power, but  
i s  always cond2tlaned by i t s  r ecep t ion  i n  t h e  
human h e a r t .  The f u l l  impact of t h e  b i b l l c a l  
d o c t r i n e  of j u s t i f i c a t i o n  i s  not  r e a l i z e d ,  be- 

A s  t o  t h e  power of t h e  Word: Lutherans who 
s t i l l  hold t o  t h e  i n f a l l i b l e ,  i n e r r a n t ,  v e r b a l  
i n s p i r a t i o n  of S c r i p t u r e  need t o  be aware t h a t  t h e  
d o c t r i n e  of t h e  e f f i c a c y  of t h e  Word i s  n o t  p re sen t  
i n  t h e  Reformed and Fundamentalistic-EvangePical 
l i t e r a t u r e  they  have depended upon i n  r e c e n t  y e a r s ,  
from t o  most apo loge t i c  l i t e r a -  
t u r e .  More than  a few so-cal led conserva t ive  
Lutheran p e r i o d i c a l s  have provided u s  wi th  a s t eady  
d i e t  of such theology,  A s  good an a l l y  a s  t h e  
Reformed-Fundamentalist camp was i n  t h e  b a t t l e  f o r  
i n s p i r a t i o n ,  our r e l i a n c e  on t h a t  l i t e r a t u r e  j u s t  
may have l e d  us  t o  f o r g e t  o r  not  t h ink  much about 
t h e  power of t h e  Word. It should be obvious t h a t  
such a de-emphasis l e a d s  one away from an under- 
s tanding  of o t h e r  confess ional  d o c t r i n e  of Scrip-  
ture--the Real  Presence, J u s t i f i c a t i o n ,  Absolut ion,  
and Creat ion.  

cause t h e r e  remains a spark  of cooperat ive o r  A s  t o  t h e  ma t t e r  of s a n c t i f i c a t i o n :  I would 
non-res is t ing  a b i l i t y  i n  t h e  h e a r t  of man. The sugges t  t h a t  h e r e  w e  a r e  probably i n  deeper danger 
fundamental purpose of t h e  Gospel is  thus  not  t o  than  w e  might have thought poss ib l e .  Our people 
e n t e r  i n t o  t h e  h e a r t  of man and abrogate t h e  v i l e ,  c ry  f o r  "moral d i r e c t i o n  f o r  my l i f e , "  and, indeed,  
e v i l  w i l l  which is t h e r e  by na tu re ,  but is  r a t h e r  they must be given it. But n o t  a t  t h e  cos t  of Law 
t o  spur  man on t o  t h e  good l i f e .  Consequently, and Gospel, O f  course,  t h e  C h r i s t i a n  i s  t o  p resen t  
t h e  preaching a f  Pie t i sm and Fundamental is t ic  h i s  body a s  a l i v i n g  s a c r i f i c e ;  and he must "let 
Lutheranism has never understood t h e  ch ief  purpose h i s  l i g h t  so  sh ine  be fo re  men t h a t  they may s e e  h i s  
of t h e  Law t o  be t h e  convic t ion  of man in h i s  s i n ,  good works and g l o r i f y  t h e  Fa ther  i n  heaven." But 
but  r a t h e r  t o  be t h e  exhor t a t ion  t o  good works, 

y e t ,  any preaching which predominates i n  t h i r d  use 
Pie t i sm has  shown i t s e l f  t o  be  simply incapable of t h e  Law i s  no t  f a i t h f u l  t o  t h e  Lutheran csnfes-  
of coming t o  g r  x of t h e  s i o n .  It i s  easy t o  pay I l p  s e r v i c e  t o  Law and 
New Testament, Gospel and then go on t o  what we r e a l l y  need t o  

do--stewardship, s a n c t i f i c a t i o n ,  miss ions ,  etc, 
How are Melanchthsnian Pietilkem and Lutheran 

Fundament~lism contemporary t h r e a t s  f o r  Lutheran- I n  conclus ion ,  we need t o  a s k  ou r se lves  : 
ism? The a p p l i c a t i o n s  should be obvious, A 1 1  of Is i t  perhaps due t o  our  f a i l u r e  t o  l ead  our  
us  need t o  do same sou l  searching  and a sk  whether people i n t o  a deeper understanding of Law and 
o r  not  we have s l ipped  away from t h e  Lutheranism Gaspel t h a t  same of our  people have been a t t r a c t e d  
of our C ~ n f e s s d ~ n  on any of t hese  i s s u e s ,  t o  Reformed theology? It is  indeed incumbent upon 
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a l l  of u s  t o  be  cons tan t ly  aware of t h e  dangers 
of P ie t i sm and Fundamentalism which endanger t h e  
very  Gospel I t s e l f ,  

-- E r l i n g  T. Teigen 
Mankato , Minnesota 

A ward needs t o  be s a i d  about t h e  use of t h e  
words infallible and inerrant, There a r e  some 
who t r y  t o  d i s t i n g u i s h  between t h e s e  words a s  
though there  i s  a d i f f e rence .  I do n o t  know o f  
any s tandard d i c t i o n a r y  t h a t  does n o t  use t h e s e  
two words interchangeably.  All of  them use  them 
synonymously. Thus t h e  synonym f o r  infallible 
i s  inerrant, and v ice  ve r sa .  For some s t r ange  
reason some people gag a t  t h e  use of t h e  word 
inerrant but  do no t  seem concerned about t h e  use 
of  t h e  word infallible. I s h a l l  use  t h e s e  words 
interchangeably and even speak about t h e  Bible as 
t rus twor thy ,  a u t h o r i t a t i v e ,  etc. Whatever p a r t i c u -  
l a r  work I use ,  it i s  t o  be understood t h a t  I have 
i n  mind t h e  view t h a t  t h e  Bible i s  f r e e  from e r r o r  
i n  t h e  whole and i n  t h e  p a r t  .... 

-- Harold L indse l l  i n  
The B a t t l e  f o r  t h e  Bible 
p. 2 7 ,  f n .  1. 

THE L I F E ,  THOUGHT, AND WORK OF JOHN HUSS 

I n  an o ld  town square i n  Prague, Czechoslovakia, 
s t ands  a l a r g e  s t a t u e  of John Huss. S t  shows him 
surrounded by v a r i ~ u s  o t h e r  f i g u r e s ,  among them 
Huss i te  w a r r i o r s  and a l s o  women and ch i ld ren .  
Professor  Milan Hauner, a p ro fes so r  of h i s t o r y  a t  
t h e  Univers i ty  of Wisconsin, Madison, who h a i l s  
from Prague, t e l l s  me t h a t  t h i s  s t a t u e  was e rec t ed  
i n  1915 on t h e  occasion of t h e  500th anniversary  
of t h e  martyrdom of John Huss. It was a t h r i l l  t o  
s tand  a t  t h i s  s t a t u e  i n  t h e  month of August, 1980, 
when we were on a tou r  of Eas tern  Europe. On each 
of t h e  four  s i d e s  of t h e  s t a t u e  i s  an i n s c r i p t i o n  
i n  the  Czech language which we copied l e t t e r  by 
l e t t e r  and l a t e r  obtained a t r a n s l a t i o n  t o  them 
a l l .  These i n s c r i p t i o n s  a r e  sayings  of John Huss, 
according t o  P ro fes so r  Hauner. They read  as fol- 
lows i n  t r a n s l a t i o n  : 

Love - wish t h e  t r u t h  f o r  each man. 
Whoever a r e  God's w a r r i o r s  and ( a r e )  of H i s  law. 
Stay a l i v e ,  you God's b lessed  n a t i o n s ,  do 

not  d i e :  
I be l i eve  t h a t  t h e  c o n t r o l  of your a f f a i r s  

w i l l  aga in  r e t u r n  t o  you, 0 Czech people! 

What Huss taught  and confessed was counted 
heresy by the  a u t h o r i t i e s  i n  t h e  church of h i s  day. 
He was condemned by t h e  Council a t  Constance and 
was burned a t  t h e  s t a k e  on Ju ly  6 ,  1415. This  was 
a l i t t l e  mere than a hundred years be fo re  Luther 
n a i l e d  t h e  95 Theses t o  t h e  doors  of t h e  church 
i n  Wittenberg and the  Lutheran Reformation got  
under way. 
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Early i n  h i s  ca ree r  Luther spoke d isparagingly  
of John Huss. But when h e  l a t e r  read some of 
Wuss' w r i t i n g s  he  s a i d  t h a t  he and h i s  f e l low 
reformers had a l l  been Wussites and had n o t  known 
i t ,  It i s  remarkable that when Luther took t h e  
vow of a  monk i n  t h e  chapel  of t h e  Monastery a t  
E r f u r t ,  he p r o s t r a t e d  himself on t h e  f l o o r  aver  
t h e  grave of a  man who had been a c t i v e  i n  t h e  
mat te r  of g e t t i n g  Huss burned a t  t h e  s t ake .  

In  Volume 111 of "What Luther Says," paragraph 
3758, we have t h i s  quota t ion  from Luther: 

S t ,  John Huss prophesied of me when he wrote 
from h i s  p r i son  i n  Bohemia: They w i l l  now 
roast  a goose ( f o r  Huss means a goose),  bu t  
aEter  a  hundred yea r s  they w i l l .  hear  a swan 
song; him they w i l l  have t o  t o l e r a t e .  And 
so  i t  s h a l l  cont inue ,  i f  i t  p lease  God, 

m e t h e r  John Huss s a i d  exac t ly  what Luther 
quotes  him a s  saying ,  however, i s  doubt fu l .  I n  
t h i s  mat te r  we quote from Kurtz'  Church His tory ,  
Vol. 2,  p ,  291 a s  fol lows:  

The prophecy s a i d  t o  have been u t t e r e d  by Huss 
i n  h i s  l a s t  moments, "Today you burn a goose 
( t h i s  being the  meaning of Huss i n  Slavonian) ,  
but  from i t s  ashes w i l l  a r i s e  a  swan (Luther ' s  
coa t  of arms),  which you w i l l  no t  he a b l e  t o  
burn," was unknom t o  h i s  contemporaries.  
Probably i t  o r ig ina ted  i n  t h e  Refomat ion  age 
from t h e  appeals  of bo th  mar tyrs  t o  t h e  judg- 
ment of God and h i s t o r y .  Huss had o f t e n  de- 
c l a red  t h a t  i n s t ead  of t h e  weak gaose t h e r e  
would come powerful eagles and f a l cons ,  

Huss was a fol lower af John Wyclif and, along 
wi th  him, recognized t h e  c ry ing  need f o r  a  reforma- 
t i o n  of t h e  church, Muss beheld t h e  wickedness of 
t h e  pope and of o t h e r s  of high s tanding  i n  t h e  

Roman Church, t h e i r  immorality and greediness, and 
t h e i r  devotion t o  luxury,  Huss was f i l l e d  w i t h  
t h e  teaching  of Paul  t h a t  t h e  Church i s  without  
s p a t  o r  wr inkle  o r  any such t h i n g ;  i t  should be 
holy and without  blemish. Eph. 5: 27. 

Here aga in  w e  quote Luther: 

Wyclif and Huss fought merely a g a i n s t  t h e  
l i f e  of t h e  pope. That is  why they  d i d  n o t  
a t t a i n  t h e i r  purpose, f o r  they  were s i n n e r s  
just a s  t h e  p a p i s t s  were, But I a t t acked  
t h e  doc t r ine .  With t h i s  weapon I defea ted  
them, For t h i s  ma t t e r  does not  concern 
l i f e ;  i t  concerns doc t r ine .  (What Luther 
Says, Vol. 111, 3788), 

John Huss was born a t  Husinec i n  Bohemia, t h e  
son of lowly pa ren t s ,  The exac t  year  of h i s  
b i r t h  i s  not  known. Most w r i t e r s  say i t  was 1369. 
He was known a s  John Husinec, and l a t e r  a s  John 
Russ (sometimes s p e l l e d  Hus). I n  h i s  youth he  
had been given t o  love  of d r e s s  and p laying  chess ,  
but  l a t e r  he r e g r e t t e d  thi-s.  It was t h e  s tudy  
of t h e  Word of God t h a t  changed him, H e  s tud ied  
a t  t h e  Univers i ty  of Prague and became a p r i e s t  
i n  1400. In 1402 he became t h e  r e c t o r  of t h e  
Univers i ty  of Prague and a l s o  was t h e  preacher  
i n  t h e  Bethlehem Chapel i n  Prague, H i s  chapel  
was t h e  c e n t e r  of t h e  reform movement i n  Czecho- 
s lovak ia ,  a  movement t h a t  had been under way fo r  
some yea r s  previous t o  t h e  time of John Huss. He 
g lad ly  joined t h i s  movement, The preaching i n  
Bethlehem Chapel was i n  t h e  language of t h e  peo- 
p l e ,  and Huss drew l a r g e  crowds t o  t h e  chapel .  

A t  t h i s  t i m e  t h e r e  was a  c e r t a i n  c l s s e n e s s  
between Czechoslovakia and England, s t r a n g e  as i t  
may seem, s i n c e  t h e  two c o u n t r i e s  a r e  s o  f a r  
a p a r t .  I n  both c o u n t r i e s  t h e r e  was complaint 
a g a i n s t  t h e  bad l i f e  i n  the  Roman Church and 
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a g a i n s t  t h e  use of fo rce  t o  keep t h e  church a s  it 
was. The pope and bishops attempted t o  use  f o r c e  
i n  squelching oppos i t ion .  John Wyclif had spoken 
up s t rong ly  i n  England, and h i s  w r i t i n g s  were 
brought t o  Prague and were zealously read by many. 
There was a l s o  an exchange of s tuden t s  between t h e  
Univers i ty  of Oxford and t h e  Univers i ty  of Prague. 
John Huss d i d  n o t  s tudy i n  England, but  h i s  f r i e n d  
and coworker Jerome of Prague d id .  And Jerome 
brought back wi th  him w r i t i n g s  of Wyclif. Wyclif 
had w r i t t e n  much i n  t h e  La t in  language, and t h a t  
was a l s o  t h e  language of t h e  learned  i n  Czechoslo- 
vak ia ,  John Huss wrote both i n  t h e  L a t i n  and i n  
the  Czech language, 

The bishops i n  Prague were, of course,  aga ins t  
t h e  w r i t i n g s  of Wyclif. A t  t imes they t r i e d  t o  
r i d  t h e  country of t hese  w r i t i n g s  and ordered a l l  
who possessed them t o  sur render  them, and t h e s e  
w r i t i n g s  were burned a t  the  behest  of t h e  e c c l e s i -  
a s t i c a l  a u t h o r i t i e s .  John Huss was a  d i l i g e n t  
s tuden t  of t h e  w r i t i n g s  of WyclIf. And t h i s  was, 
of course ,  one of t h e  main accusa t ions  aga ins t  him 
t h a t  he was a  fol lower of Wycllf. Some go s o  f a r  
a s  t o  say t h a t  Russ' w r i t i n g s  were simply quota- 
t i o n s  from Wyclif and t h a t  Huss was not  o r i g i n a l  
a t  a l l ,  However, t h i s  i s  no t  e n t i r e l y  t r u e ,  Huss 
l e t  i t  be known t h a t  t h e r e  were th ings  i n  t h e  
w r i t i n g s  of Wyclif wi th  which he d id  not  agree.  
One such d o c t r i n e  was t h a t  of t r a n s u b s t a n t i a t i o n .  
Wyclif r e j e c t e d  t h i s  d o c t r i n e ,  but  Huss dec lared  
t h a t  he he ld  t o  i t .  

The fol lowing a r e  t enen t s  o r  teachings  of 
John Buss: 

He def ined  the  church as t h e  whole body of t h e  
e l e c t  of which Chr i s t  i s  t h e  Head. 

Huss held t h a t  t h e  power s f  t h e  Keys was given 
t o  t h e  e n t i r e  church, n o t  t a  P e t e r  alone.  
This  power is s p i r i t u a l ,  n o t  temporal,  

Huss charged t h e  c l e r i c s  wi th  appropr i a t ing  
and exaggerat ing every th ing  which e x a l t e d  
them and ignor ing  o r  spurning whatever c a l l e d  
f o r  t h e i r  se l f -negat ion  and emulation of 
C h r i s t ,  such a s  poverty,  humi l i ty ,  c h a s t i t y  
and labor .  

A l l  men must be s u b j e c t  t o  C h r i s t  f o r  
s a lva t ion .  

The church has  no a b s o l u t e  n e c e s s i t y  of t h e  
pope and t h e  ca rd ina l s .  I n  f a c t ,  "no one does 
more harm t o  t h e  church than  he who a c t s  per- 
v e r s e l y ,  having t h e  name and o rde r  of s a n c t i t y , "  

S t .  Augustine w a s  more p r o f i t a b l e  t o  t h e  church 
than  many popes, and h i s  teaching  has  been 
more va luable  than a l l  t h e  c a r d i n a l s  who eve r  
he ld  o f f i c e .  

To r e b e l  a g a i n s t  an e r r i n g  pope is  t o  obey 
Chr i s t  t h e  Lord, 

It is  t h e  concern of t h e  people whether t h e  
c l e r i c s  t each  and l i v e  r i g h t ,  

Huss answered t h e  ob jec t ion  t h a t  t h e  pope 
occupies  t h e  p l ace  s f  C h r i s t  on earth and, 
t h e r e f o r e ,  i t  i s  not  pe rmiss ib l e  t o  c r i t i c i z e  
him o r  t o  po in t  out  any f a u l t  o f  h i s .  Huss 
reminded h i s  foes  t h a t  C h r i s t  called P e t e r  
Satan when he  presumed to d i s suade  H i m  from 
going t o  Jerusalem t o  H i s  dea th .  Ce r t a in ly  
a  pope i s  n o t  s i n l e s s  as C h r i s t  w a s ;  t h e r e f o r e ,  
he i s  sub jec t  to c o r r e c t i o n  and reproof for 
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Huss answered t h e  ob jec t ion  t h a t  t h e  pope 
occupies  t h e  p l ace  s f  C h r i s t  on earth and, 
t h e r e f o r e ,  i t  i s  not  pe rmiss ib l e  t o  c r i t i c i z e  
him o r  t o  po in t  out  any f a u l t  o f  h i s .  Huss 
reminded h i s  foes  t h a t  C h r i s t  called P e t e r  
Satan when he  presumed to d i s suade  H i m  from 
going t o  Jerusalem t o  H i s  dea th .  Ce r t a in ly  
a  pope i s  n o t  s i n l e s s  as C h r i s t  w a s ;  t h e r e f o r e ,  
he i s  sub jec t  to c o r r e c t i o n  and reproof for 



h i s  s i n s  and f a u l t s  j u s t  as any o t h e r  mor ta l .  
The same a p p l i e s  t o  any o the r  p r e l a t e .  

Muss held t h a t  t h e  Sc r ip tu res  a lone  are t o  
decide doc t r ine .  It  i s  not  permit ted t o  deny 
what t h e  Sc r ip tu res  teach.  He accepted t r a d i -  
t i o n  a s  a secondary source of a u t h o r i t y ,  but 
d e f i n i t e l y  subordinated it  t o  t h e  Sc r ip tu res .  

MUSS w a s  excomunicated because he disobeyed 
the  Holy See, But he he ld  t h a t  no one should 
be excomunisated except f o r  mor ta l  s i n .  

Prudent ia l  cons ide ra t ions  never impeded nor 
de te r r ed  Huss from doing what he bel ieved t o  
be r i g h t ,  

Huss foreshadowed t h e  r i g h t  s f  t h e  ind iv idua l  
conscience. 

k s s  w a s  excc lmnica ted  from t h e  Roman Church 
i n  9410 and was put  under t h e  g r e a t  ban i n  1412. 
H e  countered by w r i t i n g  h i s  book "On t h e  Church," 
basing i t  on Wyclif ' s  work on th\t same s u b j e c t .  

IIuss indeed taught  t h a t  s a l v a t i o n  i s  by Je sus  
C h r i s t  who d ied  f o r  man's s i n s .  H e  s a i d  t h a t  a 
person is j u s t i f i e d  by f a i t h ,  but  no t  by f a i t h  
a lone ,  It i s  a f a i t h  t h a t  is  a c t i v e  i n  Pave. 
Thus Hass eonEused Law and Gospel and mixed j u s t i -  
f t c a t i o n  and s a n c t i f i c a t i o n .  Here i s  one b i g  d i f -  
ference between Luther and Huss. W e  can be thank- 
f u l  t h a t  God brought about t h e  Reformatian through 
one who maintained t h i s  d i s t i n c t i o n ,  r e f u s i n g  t o  
mix man's works i n t o  t h e  a r t i c l e  of j u s t i f i c a t i o n .  
Row yemarkable i t  is  t h a t  Luther adhered t o  the  
t r u e  d a c t r i n e  of Sc r ip tu re  i n  a l l  t h i n g s ,  

Zuss l i v e d  during t h e  time of t h e  papal  schism 
which l a s t e d  from 1378 u n t i l  t h e  year  1417, 
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I n  order  t o  r a i s e  money f o r  h i s  war aga ins t  
t h e  king s f  Naples, Pope John X X T I I  i n  1411 issued 
a b u l l  f o r  plenary indulgence which i n  Prague 
developed i n t o  a t r a f f i c  i n  indulgences. Huss 
r a i s e d  h i s  voice  i n  p r o t e s t  aga ins t  i t .  Three 
young men were a r r e s t e d  because s f  t h e i r  apposi- 
t i o n  t o  t h e  s a l e  of Indulgences. Despi te  t h e  
p r o t e s t s  of Huss they were a r r e s t e d  and beheaded. 
I n  a pub l i c  demonstration t h e  bodies  were conducted 
t o  Bethlehem Chapel where Huss eulogized them as 
martyrs .  When Pope Jahn XXIII excommunicated Huss 
and pronounced t h e  i n t e r d i c t  a g a i n s t  Prague, Huss 
appealed from t h e  pope t o  Je sus  Christ  a s  t h e  
supreme Judge. 

The Emperor Slgismund prevai led  upon t h e  pope 
t o  c a l l  a counc i l  a t  Constance. It opened i n  t h e  
year  1414 and continued u n t i l  1418. The purpose 
of t h e  counci l  was t o  r i d  t h e  church of heresy and 
a l s o  t o  do away wi th  t h e  papal  schism. John Huss 
was c a l l e d  t o  t h e  counci l  and Emperor Sigismund 
promised him self-conduct.  However, he d i d  not  
l i v e  up t o  h i s  promise. Huss agreed t o  go t o  t h e  
counci l ,  no t  as one accused, but  as a f r e e  Chris- 
t i a n  des i r ed  t o  p resen t  h i s  views and t o  r ece ive  
c o r r e c t i o n  on t h e  b a s i s  of S c r i p t u r e  i f  he had 
erred i n  anything,  However, by going t o  t h e  
counci l  he walked i n t o  t h e  t r a p  h i s  enemies had 
set f o r  him. Not long a l t e r  h i s  a r r i v a l  i n  Con- 
s t ance  he was imprisoned and was moved from one 
t e r r i b l e  p r i son  t o  another  more t e r r i b l e .  The 
pleading of h i s  f r i e n d s  w a s  i n  va in ,  H i s  enemies 
t r i e d  t o  ge t  him t o  r ecan t .  Some s f  the t h i n g s  
he was asked t o  r ecan t  were th ings  he had never 
he ld .  H i s  t r i a l  was a t r a v e s t y  on j u s t t c e .  When 
he t r i e d  t o  answer t h e  accusa t ions ,  he  was shouted 
down by h i s  enemies. Me was w i l l i n g  r a t h e r  to go 
t o  t h e  s t a k e  than  t o  r e t r a c t  what he had stood f o r .  
On t h e  day of h i s  execution,  judgment was pro- 
llounced upon him i n  t he  cathedral church. Huss 



h i s  s i n s  and f a u l t s  j u s t  as any o t h e r  mor ta l .  
The same a p p l i e s  t o  any o the r  p r e l a t e .  

Muss held t h a t  t h e  Sc r ip tu res  a lone  are t o  
decide doc t r ine .  It  i s  not  permit ted t o  deny 
what t h e  Sc r ip tu res  teach.  He accepted t r a d i -  
t i o n  a s  a secondary source of a u t h o r i t y ,  but 
d e f i n i t e l y  subordinated it  t o  t h e  Sc r ip tu res .  

MUSS w a s  excomunicated because he disobeyed 
the  Holy See, But he he ld  t h a t  no one should 
be excomunisated except f o r  mor ta l  s i n .  

Prudent ia l  cons ide ra t ions  never impeded nor 
de te r r ed  Huss from doing what he bel ieved t o  
be r i g h t ,  

Huss foreshadowed t h e  r i g h t  s f  t h e  ind iv idua l  
conscience. 

k s s  w a s  excc lmnica ted  from t h e  Roman Church 
i n  9410 and was put  under t h e  g r e a t  ban i n  1412. 
H e  countered by w r i t i n g  h i s  book "On t h e  Church," 
basing i t  on Wyclif ' s  work on th\t same s u b j e c t .  

IIuss indeed taught  t h a t  s a l v a t i o n  i s  by Je sus  
C h r i s t  who d ied  f o r  man's s i n s .  H e  s a i d  t h a t  a 
person is j u s t i f i e d  by f a i t h ,  but  no t  by f a i t h  
a lone ,  It i s  a f a i t h  t h a t  is  a c t i v e  i n  Pave. 
Thus Hass eonEused Law and Gospel and mixed j u s t i -  
f t c a t i o n  and s a n c t i f i c a t i o n .  Here i s  one b i g  d i f -  
ference between Luther and Huss. W e  can be thank- 
f u l  t h a t  God brought about t h e  Reformatian through 
one who maintained t h i s  d i s t i n c t i o n ,  r e f u s i n g  t o  
mix man's works i n t o  t h e  a r t i c l e  of j u s t i f i c a t i o n .  
Row yemarkable i t  is  t h a t  Luther adhered t o  the  
t r u e  d a c t r i n e  of Sc r ip tu re  i n  a l l  t h i n g s ,  

Zuss l i v e d  during t h e  time of t h e  papal  schism 
which l a s t e d  from 1378 u n t i l  t h e  year  1417, 

- 7 1  - 

I n  order  t o  r a i s e  money f o r  h i s  war aga ins t  
t h e  king s f  Naples, Pope John X X T I I  i n  1411 issued 
a b u l l  f o r  plenary indulgence which i n  Prague 
developed i n t o  a t r a f f i c  i n  indulgences. Huss 
r a i s e d  h i s  voice  i n  p r o t e s t  aga ins t  i t .  Three 
young men were a r r e s t e d  because s f  t h e i r  apposi- 
t i o n  t o  t h e  s a l e  of Indulgences. Despi te  t h e  
p r o t e s t s  of Huss they were a r r e s t e d  and beheaded. 
I n  a pub l i c  demonstration t h e  bodies  were conducted 
t o  Bethlehem Chapel where Huss eulogized them as 
martyrs .  When Pope Jahn XXIII excommunicated Huss 
and pronounced t h e  i n t e r d i c t  a g a i n s t  Prague, Huss 
appealed from t h e  pope t o  Je sus  Christ  a s  t h e  
supreme Judge. 

The Emperor Slgismund prevai led  upon t h e  pope 
t o  c a l l  a counc i l  a t  Constance. It opened i n  t h e  
year  1414 and continued u n t i l  1418. The purpose 
of t h e  counci l  was t o  r i d  t h e  church of heresy and 
a l s o  t o  do away wi th  t h e  papal  schism. John Huss 
was c a l l e d  t o  t h e  counci l  and Emperor Sigismund 
promised him self-conduct.  However, he d i d  not  
l i v e  up t o  h i s  promise. Huss agreed t o  go t o  t h e  
counci l ,  no t  as one accused, but  as a f r e e  Chris- 
t i a n  des i r ed  t o  p resen t  h i s  views and t o  r ece ive  
c o r r e c t i o n  on t h e  b a s i s  of S c r i p t u r e  i f  he had 
erred i n  anything,  However, by going t o  t h e  
counci l  he walked i n t o  t h e  t r a p  h i s  enemies had 
set f o r  him. Not long a l t e r  h i s  a r r i v a l  i n  Con- 
s t ance  he was imprisoned and was moved from one 
t e r r i b l e  p r i son  t o  another  more t e r r i b l e .  The 
pleading of h i s  f r i e n d s  w a s  i n  va in ,  H i s  enemies 
t r i e d  t o  ge t  him t o  r ecan t .  Some s f  the t h i n g s  
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t h e  t reacherous  manner i n  which both Nuss and he  
kneeled down and prayed t o  God f o r  h i s  enemies had been t r e a t e d .  He was burned a t  t h e  s t a k e  on 
and u n j u s t  judges. Then seven bishops dressed  May 30, 1416, a t  t h e  same p lace  where Huss had him i n  p r i e s t l y  robes i n  order  t o  s t r i p  him of 
them one a f t e r  another  amid solemn execra t ions .  y ie lded  h i s  l i f e .  

Then they p u t  on him a high pyramidal h a t  pa in ted  
wi th  f i g u r e s  of d e v i l s  and bear ing  t h e  in sc r ip -  
t i o n  CHIEF OF WERETICS and they u t t e r e d  t h e  words, 
f 1  W e  g ive  thy s o u l  t o  t h e  dev i l . "  Huss r e p l i e d :  
"I commend i t  i n t o  t h e  hands of our Savior J e sus  
Chr is t . "  On t h e  same day he was de l ive red  t o  
t h e  s e c u l a r  a u t h o r i t i e s  and was l e d  t o  t h e  s t ake .  
There, amid prayer  and p r a i s e ,  he expired joy- 
f u l l y ,  courageously, and conf ident ly .  H i s  ashes  
and even t h e  ground on which he d ied  were c a s t  
i n t o  t h e  River Rhine, 

A t  t h e  end of t he  year 1414, a f t e r  Nuss had 
been thrown i n t o  t h e  damp darkness of t h e  dungeon 

The b i t t e r n e s s  of t h e  Bohemians over  t h e  dea th  
sf HUSS and Jerome was indesc r ibab le .  Disturb-  
ances broke ou t  everywhere a g a i n s t  t h e  c le rgy .  
Even t h e  archbishop had d i f f i c u l t y  i n  saving  him- 
s e l f  from t h e  rage  s f  t h e  people. A twelve-year 
war followed i n  which t h e  Huss i tes  r epe l l ed  t h e  
armies of t h e  oppos i t ion ,  and won f o r  themselves 
c e r t a i n  concessions which were l a t e r  abrogated 
and dec lared  not  binding on t h e  Roman See. In t h e  
year  1457 t h e  Huss i tes  formed t h e  congregat ion of 
Bohemian and Maravian Brethren which e x i s t e d  f o r  
a long time and l a t e r  h a i l e d  t h e  appearance of 
Luther.  

under Lake Constance, a man came t o  Czechoslovakia The renowned Huss s c h o l a r ,  Matthew Spinka, 
from England, H i s  name w a s  Pe te r  Payne. H e ,  t oo ,  writes a t  t h e  c l o s e  of h i s  baak, JOHN HUS AND T H ~  
was f i f  led  wi th  t h e  teachings  of John Wyclif , He 
had had t o  flee from England i n  order  t o  escape CZECH REFORM: 

being executed f a r  fo l lowing  t h e  teachings  of 
Wyclif. He never met Huss, but  he d id  make t h e  
acquaintance of Jerome of Prague, H i s  cont r ibu-  
t i o n  t o  the cause of t h e  Hussftes  i n  Bohemia l a y  
p r i n c i p a l l y  i n  h i s  content ion  t h a t  t h e  weal th of 
t h e  church w a s  t h e  cause of i t s  i n e f f e c t i v e n e s s  
and co r rup t ion ,  Payne came t o  Bohemia a s  t h e  
only p l ace  where he cauld f i n d  to l e rance  and a 
sphere  of a c t i v i t y  where he could work f o r  t h e  
cause of t r u t k ~  and r i g h t  eoraeness , 

Above a l l ,  i t  was t h e  hkroic  example and t h e  
moral ea rnes tness  of t h e  Czech Reformer which 
c o n s t i t u t e  h i s  most potent  i n f luence .  The 
Czech Reformation always r tressed t h e  q u a l i t y  
of l i f e ,  e t h i c a l  conduct,  r a t h e r  than  a b s t r a c t  
thought. Mus a l s o  s t r e s s e d  conscience zather 
than i n t e l l e c t .  It was h i s  moral courage, 
enabling him t o  stand a lone  a g a i n s t  the  judg- 
ment of t h e  supreme t r i b u n a l  of t h e  Church, 
which marked him a s  g r e a t .  It was h i s  devoted 
sea rch  f o r  t r u t h ,  h i s  s t e r n  moral emphasis, 

I n  1416 Huss' f r i e n d  Jerome of Prague was a l s o  h i s  zeal f o r  reform, h i s  s t e r l i n g  c h a r a c t e r ,  
on t r i a l  before  t h e  counc i l ,  Jerome d id  r ecan t  and h i e  i n s i s t e n c e  upon personal  respans i -  
f a r  a time o u t  of f e a r  aE t h e  Ei re .  This  meant b i l i t y  i n  ma t t e r s  of r e l i g i o n  which secured 
t h a t  h e  renounced t h e  teachings  o f  both Wyclif and f o r  him t h e  in f luence  which he has  enjoyed 
Huss, But l a t e r ,  sunmaning a l l  h i s  s t r e n g t h ,  he ever  s ince . . .  (Pages 77 and 78) 
spoke be fo re  t h e  counci l  f o r  s i x  hours ,  bold ly  
r ecan t ing  h i s  previous r e c a n t a t i o n s  and showing 
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A t  t h e  end of t he  year 1414, a f t e r  Nuss had 
been thrown i n t o  t h e  damp darkness of t h e  dungeon 

The b i t t e r n e s s  of t h e  Bohemians over  t h e  dea th  
sf HUSS and Jerome was indesc r ibab le .  Disturb-  
ances broke ou t  everywhere a g a i n s t  t h e  c le rgy .  
Even t h e  archbishop had d i f f i c u l t y  i n  saving  him- 
s e l f  from t h e  rage  s f  t h e  people. A twelve-year 
war followed i n  which t h e  Huss i tes  r epe l l ed  t h e  
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and dec lared  not  binding on t h e  Roman See. In t h e  
year  1457 t h e  Huss i tes  formed t h e  congregat ion of 
Bohemian and Maravian Brethren which e x i s t e d  f o r  
a long time and l a t e r  h a i l e d  t h e  appearance of 
Luther.  

under Lake Constance, a man came t o  Czechoslovakia The renowned Huss s c h o l a r ,  Matthew Spinka, 
from England, H i s  name w a s  Pe te r  Payne. H e ,  t oo ,  writes a t  t h e  c l o s e  of h i s  baak, JOHN HUS AND T H ~  
was f i f  led  wi th  t h e  teachings  of John Wyclif , He 
had had t o  flee from England i n  order  t o  escape CZECH REFORM: 

being executed f a r  fo l lowing  t h e  teachings  of 
Wyclif. He never met Huss, but  he d id  make t h e  
acquaintance of Jerome of Prague, H i s  cont r ibu-  
t i o n  t o  the cause of t h e  Hussftes  i n  Bohemia l a y  
p r i n c i p a l l y  i n  h i s  content ion  t h a t  t h e  weal th of 
t h e  church w a s  t h e  cause of i t s  i n e f f e c t i v e n e s s  
and co r rup t ion ,  Payne came t o  Bohemia a s  t h e  
only p l ace  where he cauld f i n d  to l e rance  and a 
sphere  of a c t i v i t y  where he could work f o r  t h e  
cause of t r u t k ~  and r i g h t  eoraeness , 

Above a l l ,  i t  was t h e  hkroic  example and t h e  
moral ea rnes tness  of t h e  Czech Reformer which 
c o n s t i t u t e  h i s  most potent  i n f luence .  The 
Czech Reformation always r tressed t h e  q u a l i t y  
of l i f e ,  e t h i c a l  conduct,  r a t h e r  than  a b s t r a c t  
thought. Mus a l s o  s t r e s s e d  conscience zather 
than i n t e l l e c t .  It was h i s  moral courage, 
enabling him t o  stand a lone  a g a i n s t  the  judg- 
ment of t h e  supreme t r i b u n a l  of t h e  Church, 
which marked him a s  g r e a t .  It was h i s  devoted 
sea rch  f o r  t r u t h ,  h i s  s t e r n  moral emphasis, 

I n  1416 Huss' f r i e n d  Jerome of Prague was a l s o  h i s  zeal f o r  reform, h i s  s t e r l i n g  c h a r a c t e r ,  
on t r i a l  before  t h e  counc i l ,  Jerome d id  r ecan t  and h i e  i n s i s t e n c e  upon personal  respans i -  
f a r  a time o u t  of f e a r  aE t h e  Ei re .  This  meant b i l i t y  i n  ma t t e r s  of r e l i g i o n  which secured 
t h a t  h e  renounced t h e  teachings  o f  both Wyclif and f o r  him t h e  in f luence  which he has  enjoyed 
Huss, But l a t e r ,  sunmaning a l l  h i s  s t r e n g t h ,  he ever  s ince . . .  (Pages 77 and 78) 
spoke be fo re  t h e  counci l  f o r  s i x  hours ,  bold ly  
r ecan t ing  h i s  previous r e c a n t a t i o n s  and showing 
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THE WORK OF BIVTNE GRACE IN A CMRXSTIM 
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I. It causes the  Christian ts battle 
a g a i n s t  s i n ;  

I T .  1% cultivates the  vir tues of t he  
new l i f e ,  

Strange state of a f fa i r s ;  being r igh teous  and 
y e t  a s i n n e r .  Salut ian:  Dis t inguish  between 
j u s t i f i c a t i o n  and s a n c t i f i c a t i o n ,  

The f o r c e s  a t  war in t h e  regenerate: formerly 
peace, the q u i e t  o f  s p i r i t u a l  death;  now new 
l i f e  asserts i t s e l f ,  

The s t r u g g l e  does no t  always r e s u l t  i n  a v i c t o r y  
f o r  t h e  S p i r i t ;  t he  sa in ts  f a l l  seven times a 
day. Each h i s  pecu l i a r  s t r e n g t h !  

Nor does the f l e sh  have Its way e n t i r e l y  in  t he  
regenerate; o l d  h a b i t s  are being resisted. 

St rength  comes t o  the C h r i s t i a n  i n  t h e  b a t t l e ;  
he grows stronger by f i g h t i n g ,  " ~ e  t h a t  i s  
wi th in  you i s  m i g h t i e r  - - t t 

S e e  t h e  s w i ~ n m e r !  That i s  C h r i s t i a n i t y ,  

Presen ted  at the Lake Michigan ~ a s t s r a l  Conference i?h. spectacle f a r  the  angels:  - 
Octaber 6 - 7 f  1982 
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T h i s  b a t t l e  i s  no r e f l e c t i o n  on our  Chrfs- 
t i a n i t y :  The b a t t l e  of t h e  saints! 
Paul.  - Luther .  
P 

Rest a l l  t h e  sweeter af terward!  

11. The h e a r t  by n a t u r e  a f i e l d  overgrown wi th  
weeds - every malignanre growth irnaglnable 
is  the re .  

Out of t h i s  h e a r t  t h e  S p i r i t  grows b e a u t i f u l  
products  s f  d iv ine  grace.  

The a r i d  wastes of So. Ca l i fo rn ia  and Arizona 
b u r s t  i n t o  f lowers under i r r i g a t i o n .  
Gold brought out  of t h e  e a r t h  mixed wi th  d ross ;  
P r i c e l e s s  diamonds imbedded i n  ugly lumps 
o f  coa l ;  
Lustrous p e a r l  hidden i n  t h e  s l ime and d i r t  
of t h e  mussels;  
Beau t i fu l  cochinea l  from an ugly i n s e c t ;  
Georgeous s i l k s  from a worm. 

Such is the power 02 God - Is H i s  grace 
l e s s  mighty? 

Drunkard r a i s e d  from t h e  depth of degra- 
da t ion .  Misers - l i b e r a l .  Lewd - chas te .  

Forgiving mind i n  place of revengeful  spirit, 
Boisterous gen t l e .  Grumbler contented.  

A l l  t h i s  no t  i n  a day - harves t  must have t i m e  
t o  grow. 
Noah - David - Zacchaeus - Nicodemus - P e t e r :  
f o l l y  i n  t h e  s a i n t s  - but  grace fashioned 
them neve r the le s s .  

Look t o  grace and be content  even wi th  a s m a l l  
v i o l e t  l 

The A n t i c h r i s t  

The Or ig in  of Cu l t s  

Continuat ion of " ~ u t  of H e r  P a s t  -- 
His tory  of the ELS" 
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